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Aspects of the Vedio Dative. — By E. Washbuen Hopkins, 
Professor in Yale tJniversity, New Haven, Conn. 

1. Dative and Genitive after bhu and asli. 

In a previous paper' I have sufficiently illustrated the use of 
the dative after bhu as equivalent to " come," e. g. bhuvad 
viryaya, "came to power," and in this sense, interchangeable 
with a regular verb of motion, bhava, " (be-)come (to help)," 
and agahi, "come (to help)." Whereas bhu, even in the indica- 
tive, with an objective dative of this sort is not uncommon 
(bhu with the genitive is rare), asti in the indicative is normal 
with the genitive and rare with the dative." 

Thus in 5. 65. 4, mitrasya hi . . sumatir asti vidhatas, if vid- 
hatas is not in agreement with mitrasya (cf. 8. 78. 7, kratva 
it purnam udaram turasya 'sti vidhatas), the normal construc- 
tion is found, but in 6. 65. 4, ida hi vo vidhate ratnam asti, 
the construction is abnormal for RV. The perfect asa has 
only possessive genitive after it, and this is the case with the 
imperfect asit. In 5. 30. 15, gharmas cit taptah pravfje sa asit, 
the meaning is evidently (not "came to" but) "was heated 

• The Vedic Dative Reconsidered, Trans. Am. P. Ass., vol. xxxvii, p. 
87 S. Here, as there, to avoid confusion with English 'as,' I write, asti. 
References, unless otherwise marked, are to RV. 

' As with other verbs of movement, the locative takes the place of the 
dative after bhii in AV. 15. 11. 11, nikarae nikamasya bhavati. That 
bhavati here is not simply "is" may be seen from the preceding ainam 
nikamo gacchati, " Unto him comes his desire and he comes-to-be-in 
(gets to) the desire of desire." Compare, after mahyam pavatam, loc. 
kame in RV. 10. 128. 3, but dat. ka'maya in the same phrase, AV. 5. 3. 3, 
"May (the wind) blow for me unto (at) my desire." The fact that 
jagrhi, " watch," takes either dat. or loc. shows that both are felt in a 
similar relation, though the meaning varies as in "look out for" and 
"watch over " (cf. also adhi with loc. after the same verb). We cannot 
assume that one (loc.) object is felt as such and the other (dat.) is a 
vague " in regard to." There is here no difference of personal dat. and 
impersonal loc; vayodheyaya, garhapatyaya, 10. 25. 8 and 85. 27 are 
abstract datives, "watch to give strength," "look out for the house- 
keeping," but prajasv atmasu g6§u jagrhi, AV. 3. 15. 7, "watch over 
us," etc., loc. 
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unto " (for) ; in 10. 34. 2, siva . . mS,hyara asit, the dative of 
course depends on siva; in 10. 102. 6, kakdrdave vrsabho 
yukta asit, the traditional interpretation makes the dative final. 
There is no instance where asa or asit, "was," is used, as are 
the preterites of bhu, "(be-)came," with an object-dative. In 
the present indicative there are a few cases of stereotyped char- 
acter, where ksXi and santi are employed with the dative, as 
given in the note below.' 

' The dative after the present of asti seems to be almost restricted to 
instances evidently influenced by the prevailing use of certain nouns 
meaning "aid, protection, gifts," with verbs of giving, becoming, etc. 
Thus, like the rare exception (above) vidhat6 ratnam asti, there are a 
few examples of the worshipper in the dative with santi, wheire the sub- 
ject is "gift, help," etc. The regular and prevailing use of the word 
varutham, for example, is after a verb meaning " become" or " extend " 
(protection to the worshipper). Thus 1. 58. 9, bh&va varuthaih gfnate ; 
1. 23. 21, pr^ita . . variithaiii tanve m&ma ; 7. 80. 4, yacha suribhya 
upamaih varutham ; 7. 88. 6, yandhi . . stuvate varutham ; 8. 79. 3, 
yantS'si vfaCitham \with dative aiid ablative, "protection to thy servi- 
tors from thy haters '"). It is in accordance with this that we find, in 
one hymn only, te§arii hi . . varutham asti dasu^e . . yad vah . . sunvate 
variitham asti, 8. 67. 3 and 6 (but agnir varutham mama, '• Agni of me 
the protection," in 1. 148. 3 ; so in 7. 32. 7). With " gift," dadhati rat- 
nam vidhate, 4. 32. 3, may be the model for vidhate ratnam asti; as 
abhud u vo vidhate ratnadheyara ids naro daSuge martyaya, 4. 34. 4, 
for ratnadh^yani santi . . sudS,se, 7. 53. 3 ; yatha hy asti te . . ratilj . . 
dasuse, 8. 24. 9. Yet it is more likely that the verbals dha, ra, help to 
produce the dative, since "bestow" and "give" regularly call for this 
case. There are, however, a few examples in which this does not 
apply : y5 te santi dasdse adhyg^a giras, 7. 3. 8 ; eva hi te vibhataya uta- 
yas . . sadyW cit santi daSu^e, 1. 8. 9 ; soma yfis te mayobhliva iitfiyali 
santi dasu§e, \. 91. 9 ; ya vaiii santi purusprho niyuto daSfise nara, 4. 47. 
4;ya vati Sarma SaSamanaya santi, 1. 85. 12. Though here "give to" 
or " become to " (the pious) a guard (ferma) is also a common phrase, 1. 
58. 9, etc. Of another sort are the datives with santi in 9. 61. 30, ya te . . 
ayudha tigmani santi dhiirvape ; 10. 44. 7, ye prag iipare santi davane ; 
9. 78. 2; srutayati santi yatave, "which weapons are sharp to hurt," 
" who are late (?) to give," "paths are to go," These are generally 
introduced by the imperative (future), patave somo astu, 1. 108. 3 ; santu 
. . rak^ase h&ntava u, 5. 2. 10 (etc., see more examples below). In Aves- 
tan also the dative after ' be ' is usually after a form of future sense, 
naire anhat, " will be to the man " ; moi astu, " be to me," etc., but the 
possessive dative with the indicative or even without verbal form, 
"these are to me ," " the flames to (= of) fire"- {Casuslehre, p. 320) is 
also found. 



363 E. W. Hopkins, [1907. 

On the other hand, those modal forms of asti which (like bhu 
in any mode) indicate not being but going to be (becoming) 
take a dative which may be final or may indicate that the sub- 
ject will be (i. e. is coming to) the dative object. There are, 
for example, scarcely any cases like that with vidhate and asti 
above, but not uncommon are such cases as 6. 68. 7, suribhyas 
. . . rayih syat, "wealth shall be (=come) to the Suris," and 
1. 8. o, mahitvam astu vajrine, "greatness shall be ( = come) to 
the bolt-holder." A good example of the future sense is given 
by 10. 7. 4, dyfibhir asma ahabhir vamam astu, "happiness 
shall be to him through (all) his days." So in 1. 147. 4, ptinar 
astu so asmai, where the subject is a curse which "shall return 
to him"; and in 4. 1. 8, dhiye satyam astu is "the prayer shall 
be realized," literally, "rcBlity shall be (come) to the prayer."' 

Other examples of the future sense of asti (in imperative, 
subjunctive, optative) parallel to bhu are: asad vrdhe, 1. 89. 5; 
syama vrdhe, 8. 63. 10; edhi no vrdh6, 5. 9. 7; 10. 7; 16. 5 
(the only case, being a repeated phrase, of edhi with final 
dative) ;'' rayah syama dharfinam dhiyadhyai ("may we get to 
establish wealth's foundation"), 7. 34. 24; syama bhAvanesu 
jivase, 9. 86. 38; syama te davane vasiinam, 2. 11. 1 (cf. 12 and 
10. 36. 12); danaya manali . . astu te, 1. 55. 7 (cf. mano krsva, 
"make up your mind to" with vasudeyaya, 1. 54, 9; AV. 



1 In 6. 52. 3, tapungi tasmai vrjinani santu, "his sins shall come as 
burnings (torments) to him " is in connection with the associated phrase, 
3, "cast the burning weapon at him who hates the Brahman" (dative). 
Compare AV. 4. 18. 6, cakara bhadram asmabhyam atmane tapanam tu 
sas, " he made good for us, but for himself a burning." Any modifier 
may of course bring out the dative, irrespective of the verb, as in 
7. 30. 5, pra . . yah nr'bhyo asti; 10. 15. 2, pitrbhyo namo astu; and so 
in 1. 109. 1, nS'nya yuvat pr4matir asti mahyam, the dative depends 
not on the verb asti but on pramati, just as in the verbal form, pra 
manmahe savasanaya Susam, 1. 63. 1 (in 10. 100. 11, pramati takes the 
genitive, "care of" for "care for"). In 1. 91. 15=7. 55. 1, sakha suseva 
edhi nas, if nas is dative it depends on the adjective ; so in suhavo na 
edhi, 4. 1. 5 (cf. 6. 52. 6). 

s In contrast with asmakam id vrdhe bhava, 1. 79. 11 ; no vrdhe bhava, 
1. 91. 10; bhava nah . . sakha vrdhe, 1. 91. 17; bhava stotrbhyo antaraah 
svastaye. 3. 10. 8 (cf. 8. 13. 3); bhava nah subhra sataye, 5. 5. 4; bhava 
sumatsu no vrdhe, 6. 46. 3 (and 11); bhava vrdha indra rayo asy a, 7. 30. 1 ; 
^ivo bhava . . vSjasataye, 8. 4. 18; ruce bhava, 9. 105. 5, the solitary 
instance with edhi (above) is typical. 
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3. 4. 4) ; asat ta utso grnat^, 9. 89. 6 (the only case of this 
subjunctive, in the ninth book) ; te syilraa devavitaye, 10. 35. 14; 
tad vam astu sahase . . savas, 7. 104. 3; visva stotfbhyo grnate 
ca santu (safibhaga), 7. 3. 10; visvaha 'smai sarana santv atra, 
10. 18. 2. Cases of doubtful forms are common: vrstayah santv 
asm6, 7. 101. 5; sumnam asme te astu, 1. 114. 10 (5. 53. 9); 
astu dravinam . . asme, 10. 35. 13;, te nah santu yftjas, 8. 
83. 2; tan nah pratnam sakhyam astu yusrae, 6. 18. 5; etc. 
In the following cases the dative depends only vaguely on- astu, 
"be (resting) in the heart to," ayam sli tfibhyam . . hrdi stoma 
lipasritas cid astu, 7. 86. 8; (vo astu) ayam ca somo hrdi, 
10. 32. 9; idam vacah parjanyaya . . hrdo astv antaram, 7. 101. 5. 
When the genitive is found it is possessive, not objective, as in 
10. 103. 4, asmakam edhy avita rathanam (not "be to us"). 
So in na'smakan asti tat taras . . atiskade, " the strength of us 
is not to be conquei-ed," not "strength is to us," 8. 67. 19; and 
in 5. 28. 3, tava dyumnany uttamani santu; 10. 51. 9, tava . . 
santu bhagah, tava 'gne yajfias . . astu; 1. 39. 2, yusmakam 
astu tavisi paniyasi, the idea is not "greater glory shall (be) 
come to thee," etc., but "thy glory shall be greater." This 
point is frequently disregarded. In 1. 173. 10, asmaka'sad indro 
vajrahastas, the meaning is not " unser (or bei uns) wird Indra 
sein, der den Keil halt," but "our Indra shall be a bolt-holder." 
In 8. 2. 7, traya indrasya, etc., translate "Indra's somas shall 
be three"; in 1. 7. 10 (13. 10), asmakam astu kevalas, "all ours 
shall he be"; in 8. 31. 3, tasya dyuman asad rathas, "his car"; 
in 8. 89. 4, sravas cit te asad brhat, "great be thy glory." 
This possessive genitive is the regular construction with asti as 
it often is with astu, in distinction from the sense with the 
dative and astu. Thus, asmakam santu bhfivanasya gopas, 7. 
51. 2, not "to us come," but "ours be"; te asya santu ketavas, 
9. 70. 3, "must be his beams"; tasya bhrata madhyamo asti, 
1. 164. 1, "his brother"; na . . brahmanam rnam . . asti, 8. 
32. 16, "no debt of"; yasya . . vrtraha susmo asti, 1. 100. 2, 
"whose strength is foe-killing"; ya amasya kraviso gandho dsti, 
1. 162. 10, " what smell is of flesh"; ya esam . . mahima satyo 
asti, 1. 167. 7, "what greatness of them is real"; na yasya 
(asya) varta . . asti, 1. 40. 8; 4. 20. 7; 6. 66. 8; te radhasas,^. 
14. 4 (so te in 5. 29. 14, na, te varta . . asti, must be genitive) ; 
sarvam tad astu te ghrtam, 8. 102. 31; tavet tat satyam (1. 1. 
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6), sc. asti, and cf. tava tat satyam astu, 1. 98. 3; tan nu sat- 
yam pavamanasya'stu . . jyotir yad ahne akrnot, etc., 9. 92. 5. 
In marked contrast, the genitive with bhu is as uncommon as 
it is common with asti. I have found only 2. 24, 14, brahmanas 
pater abhavat . . satyo manylis ; 10. 142. 3, khilya urvaranam 
bhavanti; 10. 130. 4, agner gayatry abhavat sayugva; 4. 7. 2, 
agne kada ta anusig bhuvad devasya cetanam; 6. 16. 18, nahi 
te purtam aksipad bh4van nemanam vaso (a doubtful construc- 
tion).' I think all these are really independent of bhti, not 
as with the dative after bhu, the object of the verb. Thus: 
"Brhaspati's anger became real," (not "ihmward"); (when the 
fire burns) "there arise bare spaces of ( = between) the fields"; 
"the gayatri became Agni's yoke-fellow"; "when will be the 
appearance of thee" (so Ludwig), not "wann wurde . . dir," 
etc. In 10. 61. 23, viprah presthah sa hy esam babhflva, 
"priest dearest to them he be'came," has the same construction 
with prestha as in 1. 167. 10, vayam adye'ndrasya presthas, and 
makes it unnecessary to take the genitive with bhu even as 
partitive, "became (one) of them" (Grassmann). The only 
case where the objective genitive with bhu seems to be required 
is 1. 17. 4, yuvaku hi sacinam yuvaku sumatinam bhuyama 
vajadavnam, "may we become of your generous goodwill," 
where the genitive is felt as a sort of partitive objective, "may 
we get to share in your good will." PW. assigns to this cate- 
gory 10. 40. 3, kasya dlivasra bhavathas, but it is clear that the 
genitive depends on dhvasra as substantive (so S.), and this 
case is on a par with asmakam avita bhava, 1. 187. 2, "become 
our helper," or bhava varutham maghavan maghonam, 7. 32. 7, 
"become the guard of the Maghavans," and such instances (the 
genitive being probably independent of bhu), which are unnec- 
essary to take into consideration. In later Vedic style this con- 
struction of the genitive as a possessive became felt as an 
objective and "of him an hundred wives arose" is equivalent 
to "came to him." There is thus a distinction between dative 
and genitive after bhu which is unhistorically expressed in PW. 
as "mit gen. (selten dat. loc.) der Person." The RV. con- 
struction is prevailingly dative (loc), the later construction is 

' Doubtful also (genit. or dat.) is the case of vasin 4. 86 3, tad vas . . 
devesu vibhvo abhavan mahitvanam. So 4. 51. 4 ; te, 1. 162. 31 ; me, 10. 
40. 5.' 
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prevailingly genitive. Examples of the RV. datival usage may 
be found in my former article, p. 99; for the later genitival 
construction, compare, e. g. , BAIT. 3. 1. 1, Janakasya vijijnasa 
babhuva, kali svid, etc., "a desire to know came to Janaka" 
(became of), and PW. s. bhu, col. 315. 

Some doubtful cases of asti may be settled by parallels. With 
dylibhir hito jarima sfl no astu, 10. 59. 4, compare dyiibhir 
asma ahobhir varaam astu, 10. 7. 4. With asti hi te 'gne devesv 
apyam, 1. 36. 12, cf. yayor asti pra nah sakhyam devesv adhy 
apyam, 8. 10. 4, and agne tava tyad ukthyam devesv asty 
apyam, 1 105. 13 (similar forms in the same sort of clause in 
7. 32. 19; 8. 27. 10). In such a case as 10. 100. 10, "body be 
medicine of body," tanvo astu are not connected but tanvo . . 
bhesajam. In samanam astu vo manas, 10. 191. 4, the vas is to 
be compared with mama . . astu = me astu in 10. 128. 2 and 4. 
So vayam te (smasi) 8. 66. 13 is to be compared with smasi . . 
esam, 1. 37. 15. Irrespective of asti the word sam governs the 
dative, 10. 165. 1-4; 7. 35. 2, 3, 7 (sam astu te hrde, 8. 17. 6; 
bhava nah . . sam hrde, 8. 79. 7), so that in such a case as 5. 
11. 5, tubhye 'dam agne madhumattamam vacas tubhyam manisa 
iyam astu sarii hrde (cf. 5. 63. 1, tasmai vrstir madhumat pin- 
vate divas), the dative depends on two elements besides the 
adjective, the verb, and the noun sam, either one of which 
might have produced it.' Compare suta indraya . . kalase 
aksarat, madhuman astu vayave, 9. 63. 3; tebhyo bhadram . . 
vo astu, 10. 62. 1 (in 10. 80. 2 the genit. is possessive) ; sivah . . 
santu sam hrde, AV. 8. 7. 17. With bhadra the dat. inter- 
changes with the locative, 1. 113. 9 and 20, but in both cases 
there is the verb to reckon with also, c^evesu eakrse bhadram 
apnas, apna usaso vahanti 'janaya . . bhadram. So in 1. 1. 6, 
dasftse is caused by karisyasi as much as by bhadram. On the 
other hand, in 7. 20. 10, vasvi su te jaritre astu saktis, "good 
to the singer be thy strength," the dative depends more on the 
adj. than on the verb; cf. 6. 16. 25, vasvi te agne sariidrstir 
isayate martyaya, without verb. In 1. 73. 10, ucathani . . j(is- 
tani santu manase hrde ca, the dative " mind and heart " (equiva- 
lent to a personal form; cf. the same expression in 4. 77. 2) 

' So in 1. 189. 3, bhava tokaya . . sam yos : 5. 47. 7, tad astu . . sam yor 
asmabhyam. etc. On the other hand, in 5. 74. 9, Sam . . vam . . asmakam 
astu carkrtis, is " our praise of you shall be weal." 
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depends on j6stani rather moi'e than on the verb. It is to be 
observed that kar has the same effect as avah, " bring hither to,'" 
with an infinitive (interchanging in the same phrases) and that 
the infinitive itself is indistinguishable from a noun in various 
forms, e. g. martan yajathaya krnvan, "making men to (the) 
sacrifice," 10. 12. 1 (a devan yajathaya vaksi, 3. 4. 1) ; sa no 
jivatave krdhi, "make us to live," 10. 186. 2; mahi nas krdhi 
samcakse bhuje asyai (inf. and noun), 1. 127. 11; tad amitre- 
bhyo drse kuru, "this make to our foes to see," AV. 11. 9. 1. 
Cf. AV. 9. 2. 11, urum lokam akaran mahyam edhattim . . 
mahyam sad urvir ghrtam a vahantu; AV. 10. 5. 50, "I hurl at 
him the bolt to head-splitting," asmai vajram pra harami . . sir- 
sabhidyaya, i. e. to split his head. While RV. has inf. yud- 
haye, 10. 84. 4, AV. has ptc. noun yuddhaya, 4. 31. 4, in the 
some clause, " sharpen the clans to (the) fight;" cf. AV. 5. 14. 
9, "we sharpen thee not vadhaya (dcakruse), to killing" (RV. 
1. 61. 13, inf. yudhe = AV. 4. 24. 7, noun, yudhe?). There 
seems to be no real difference between such datives and that in 
jyotir yad ahne akrnod u lokam, 9. 92. 5, ur6 ksayaya nas 
krdhi, 8. 68. 12 = AV. 7. 26. 3.' One "cooks for (to) him" 
or "cooks for (to) releasing," yam pacati ripran nir muktyai, 
AV. 12. 3. 5, just as one "comes to kill" or "comes to birth," 
januse, or "comes to me." 

The dative of the type OavfjM iSia-dat may be filled out with 
another dative of the person, mayah patibhyo janayah parisvaje, 
"wives, a pleasure to husbands to embrace," 10. 40. 10.' It is 

^ A good case of local dative after " bring, bear," is found in AV. Vi. 
1. 1, when, after ragtram pra visa, " enter thy kingdom," follows sa tva 
rastraya siibhrtam bibhartu, " may he bear thee, well borne, to thy 
kingdom" (not "to kingship" : praviS is local, enter a place, etc.). 

2 Cf. also in the verse cited, 9. 93. 5, dasyave kar abhikam, '-made 
front (attack) against the foe " (dat.), literally a "turning toward," abhi, 
which thus comes as near to governing a dative as is possible. 

' The preceding vamam pitybhyo ya idam samerire may owe its dative 
to samerire rather than to vamam, which is never followed by the 
dative, except with the idea of coming or sending, as in 10. 7. 4, asmai 
. . vamam astu (cf. 6. 71. 6 ; 7. 78. 1 ; 8. 83. 4 ; 10. 43. 8). The datives in 
the preceding vs. 9 are worth noticing : asmai riyante nivane'va sin- 
dhavo 'sma ahne bhavati tat patitvanain, "to him as into valleys run 
the rivers . . to him by day (cf. vs. 5, bhutam me ahne) comes this mar- 
riage." Cf. p. 97 of my former article. 
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to be observed that tlie personal dative stands on a par with the 
infinitive, as in svar drse, "a light to see," 1. 50. 5, and in 
vapus . . cikittise, "a wonder to the wise," 6. 66. 1 (but astu 
follows). In 1. 23. 31 (where tanve mama = mahyam), "supply 
a guard to me and long to see the sun," jyok ca suryam drse, 
the dative is really final. 

Interchange with the locative, as after verbs "bestow," 
"put," etc. (illustrated in my former paper),' is found in 
syama varune anagas, "may we be with (before) Varuna sin- 
less," 7. 87. 7, as compared with anagaso aditaye syama, "may 
we be to Aditi sinless," 1. 34. 15; sada tve sumanasah syama, 

7. 4. 7, as compared (probably) with asme, 10, 100. 4, and with 
pratyan nah sumana bhava, 10. 141. 1. With "help," "good- 
will," etc., the locative is the normal construction, avasi syama, 
"may we be in (his) good will," etc., 5. 65. 5; 7. 18. 3; 8. 44. 
34, etc." It may be noticed here that syama is joined with a 
ptc, taranto visva durita syama, "may we be crossing diflicul- 
ties," 10. 31. 1, and so with the dat. tlibhyarii devaya dasatah 
syama, "may we be serving (to) thee the god," 7. 14. 3 (so te 
te devaya dasatah syama, 7. 17. 7; cf. 7. 37. 4, vayam n6 te 
dasvansah syatna), which depends partly on the ptc. and partly 
on the verb (cf. t6bhyam bhavema, cited in my former paper). 

2. tjti and other forms -with bhu. 

Like ajagann utaye, 1. 130. 9; a cakrur agnim titaye, 3. 37. 
6, is bhava (titaye) uti. It is a mistake [Grunde. iii. 193) to 
explain fitl as conditioned by "the position at the end of the 
pada." Compare 6. 34. 9, stha \i su urdhva uti arisanyan, not 
final position, yet dative; as also 6. 39. 6; 7. 35. 1 (a patati) ; 

8. 99. 7 (ita uti); 10. 15. 4; 10. 104. 4. To determine the case 
of utT some parallels may be given. I begin with ' call,' etc. 

■ Compare AV. 10. 7. 39. where vimite (loo.) s§ems to refer to yasmai 
(dat.) in the same clause. Another example is found in the Pp. loo. 
reading suyama grhe^u for the dat. (vulgate) suyama grh6bhyas, AV. 
14. 2. 17. 

•' The interchange of ace. and dat. after compounds meaning " help, 
encourage," is to be noticed, e. g. upa-av takes either dat. or ace. like 
"do good to" (below). " Conciliate to," cans, sam-van, AV. 6. 9. 3, 
takes indirect dat. object. 
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After "call (to) " three favorite datives are found in 1. 35. 1, 
svastaye, avase, ' utaye ; indram a huve titaye . . mar6tah 
somapitaye, 1. 111. 4; titaye va sutapeyaya va, 4. 44. 3. The 
infinitive after "wish": indram usmasi 'staye and brahmotaye, 
"we wish Indra to further (and) favor our prayer to aid (us)," 
1. 139. 4; cf. avatu'taye nas, 6. 9. 7. After "choose": "we 
mortal friends choose thee, a god, to aid" (us), 3. 9. 1; so 8. 6. 
44; 8. 83. 1, tad (avas) a vrnimahe vayam . . asmabhyam utaye, 
"choose that help to aid (to) us." So with "beg," ilata utaye, 7. 
94. 5; "flow forth " to aid, 9. 66. 4. The "final dative" (pur- 
pose) is quite indistinguishable from^ the concrete dative here, 
one overlaps the other; "bring food to aid," 8. 60. 18; "come, 
bring food, to aid," 8. 1. 4; "drink to aid," " praise to aid," 
etc., 3. 37. 8; 14. 2; 4, 32. 2; 8. 5. 4; 21. 9. The double object 
(dat. or ace.) is common: "you get to aid (to) the singers," 
babhutha jaritrbhya uti, 1. 178. 1; na utaya a yataih somapi- 
taye, 4. 47. 3; indram utaye gus, "came after help," 1. 104. 2; 
tva devam, . . utaye te 'vasa iyanaso,^ amanmahi, "coming 
after help and aid," 5. 22. 3 (5. 5. 5, " easy to approach to 
aid"). Ordinarily the god "gets to aid" the suppliant, as in 
8. 68. 1, "we cause thee to turn hither toward (our) good like 
a war-car to help." So in 8. 88. 4. "turns thee to aid," 8. 92. 
7, "drive (the god) hither to help." 

Not " are " but " (we) work " is to be supplied in the phrase 
yatha ta utaye, 5. 20. 4. The dative in 10. 126. 3, is influenced 
by nayistha u no nesani, "best leaders in leading" (ati dvesas 
is only refrain). Or "come" may be supplied. At any rate, 
the simple " be" forms are rather carefully avoided, as not one 
stands after "be " alone out of the hundred odd cases of dative 
utaye (uti). Hence the dat. has local force. Half a dozen 
instances registered by Grassmann may be instrumental ; yus- 
makoti . . agata, etc. ; in 10. 35. 13, visva uti bhavantv agnayas 
followed by avasa gamantu; 8. 97. 7, bhava nas . . uti, but cf. 
10. 61. 27, bhuta devaso utaye " (be) come to aid." 

' The seven cases of avase "to aid" in AV. are all after "call," e. g. 
ta asma avase huve, " I call those to aid him." This verb later takes 
ace. " call one," or loc, " call to bed," " to battle," etc. 

2 Compare tiibhyam . . giras . . iyana's, "songs going to (after) thee," 
10. 104. 1. 



Vol. xxviii.] Aspects of the Vedic Dative. 369 

That the dative is used after bhu as it is after agam can not 
be doubted. With "go " itself the claim that the dative repre- 
sents reference even in the vernacular and epic Sk. (vanaya 
gacchati as " goes with a view to forest life ") is refuted by 
coordinate usage, e. g. in Mbh. 5. 72. 25, 34, gramaya . . vanaya 
. . nasaya pravavrajus . . narakayai 'va gacchati, and the fact 
that pravraj takes also ace. or loc. as well as dat. " forest." 
Other verbs implying movement of the same sort are vardh (as 
illustrated in the preceding paper) and its radical cognate 
urdhva, e. g., srustaye deva urdhv4s, " the god erect (has raised 
himself for all) to hear," 2. 38. 2, as in the preceding verse he 
"rises to arouse" the world. Generally the two notions are 
united, tirdhvas tistha na litaye, "stand up to help us," 1. 30. 
6; yasya tvam urdhvo adhvaraya tisthasi, "whose rite thou 
standest erect to" (aidest), 8. 19. 10. The counterpart of this 
is "make erect" (to), both being combined in 1. 36. 13-14: 
"stand up (erect thyself) to help us; make us ei'ect to act, to 
live"; compare erectus ad agendum.' Compounds of stha are 
used in the same way: yad . . samasthitha yuddhaye sansam 
fivide, "when you arose to fight and get glory," 10. 113. 3 
(like "lead to fight," yad yudhaye samnayani, 10. 27. 2). One 
of the cases of final dative with asti really depends on the same 
idea, sthira vah santv ayudha paranude, "your weapons be 
steady (stand) to strike aside," 1. 39. 2; as the implication is 
found in stha alone, tlibhye 'ma bhtivana kave mahimne soma 
tasthire, "stand to you unto (for) greatness," 9, 62. 27. Com- 
pare atasthano va esa tasmai yad, "does not stand to (submit 
to) this, viz. that," SB. 12. 5. 5. 2; na dvitlyaya tasthus, "they 
do not stand for another (god)," Svet. Up. 3. 2, id est, they 
"stand for Rudra alone," as we say, "I will stand to that." 
So £s TrjvorTdoriv €crTriiJi.€v, Hd. 9. 21; " Stationed to " (for) h apxvv, 

^ Although har§ (hori-eo) is used of bristling, the hairs standing erect in 
joy (8k.) or horror (Latini, yet hargate comes rather -under the class of 
verbs meaning '• be pleased," followed by a dative infinitive, har§asva 
datave.etc.,8. 19.29; 10. 113. 1 (of. jujosa, 4. 24.5). Also (caus.) "excite" 
to. Of these verbs, note that mud and gardh, " desire after," take the 
loc, and that the later tu§, " pleased," takes the genitive, the instru- 
mental, and the locative (of person as well as of thing), and the ace. with 
prati, besides the dative. 
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3. 80; I^atin sententiae stare.' The same notion' is conveyed 
by the (middle voice of the) verb yam, as in 9. 86. 30, tCibhya 
. . yemire, "they hold themselves to thee"; 1. 135. 1, tfibhy- 
am hi . . deva devaya yemire, "to thee, the god, the gods 
hold themselves" (stand true), as the same form may mean 
"hold oneself to" in the meaning "offer," "yield," with 
dative, thus having the same construction with other verbs 
"yield." The stanza 5. 32. 10 reads: 

ny asmai devi svadhitir jihita indraya gat6r usati'va yeme 
(sam yad ojo yuvate visvam abhir) anu svadhavne ksitayo 
namanta, 

"withdraws (yields) to . . offers itself to . . bow to (Indra)." 
In 1 . 37. 7, ni vo yamaya manuso dadhra ugraya manyave, 
"man brings himself down to your course and mighty wrath" 
is followed by jihita parvato girls, "the mountain yields," both 
taking the same dative (as in 8. 20. 6).' Something like nidhar 
is nisad, "sit down," used with locative, ni durone . . sasada, 
"sits down in the home" (of the fire as priest), 3. 1. 18; in 
causative, viksft hotaram ny asadayanta, "established (iire) 
among the clans as priest," 10. 7. 5 ; and causative with the 
dative, tva . . ni hdtaram sadayante damaya "establish thee 
unto the house as priest," 3. 6. 3. With a personal object it is 
sometimes impossible to distinguish locative and dative, because 
the forms are identical as in Greek. Thus Usane is both loca- 
tive and dative of the proper name TJsana, 6. 20. 11, usane 
kavyaya (dat.); 1. 51. 11, usane kavye (loc). 

' Another meaning of stha alone is " stand at" {with dative) " wait 
for," as in 10. 109. 3, na diJtaya prahye tastha e§a, " she did not stand 
(wait) to send (dat. inf.) a messenger ;" 4. 54. 5, tasthuh savaya, " they 
wait for (stand unto) the command." Note that anustha with dative, 
" obey (thy law)," 3. 30. 4, later yields to ace. and loc. " follow, help," 
ace. 1. 134. 1. 

^ Of . '• stand " with a final dative, " thou standest to the protection of 
steeds," paripSnaya tasthi§e, AV. 4. 9. 2. 

^ The verb nidhar Mkes another sort of dative in 6. 67. 4, since it is 
here "bring down," "establish," "make," followed by object and 
predicate adjective with a dative, like that after any other verb of simi- 
lar meaning (" great, strong, the pair to mortal foe she made." ripave 
nididhas). Dhar itself takes a dative in the (middle) sense " be ready " as 
in AV. 6. 141. 1, p6§aya dhriyatam, "stay fast to prosperity" (i. e. be 
ready in order to prosperity); SB. 11. 4. 3. 7, danaya 'dhriyanta, " were 
ready to give." 
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3. The gerundives h^vya and idya nrith the dative. 

The gerundive havya is found with an instrnmental of the 
person as agent, 1. 101. 6; 7. 32. 7; 7. 38. 1; 10. 38. 4; with 
instr. of means, dhibhis, etc., 6. 18. 6; 8. 96. 20 (havyam 
huvema); with pers. gen., 6. 21. 1 (ima u tva . . kiiror hav- 
yam . . havya havante) and 6. 22. 1 ; with matlnam, 3. 5. 3 and 
3. 49. 3; with the loc. 2. 23. 13; 5. 17. 4 (viksl pra sasyate) ; 
5. 33. 5; 6. 45. 11; 6. 61. 12; 7. 30. 2; 7. 32. 24; 8. 20.20; 8. 
70. 8; 8. 71. 15 (visvasu viksv aviteva havyas) ; absolutely, 1. 
116. 6; 1. 129. 6; 2. 37. 2; 2. 39. 1; 8. 1. 28; 8. 15. Vo (sa 
stomyah s^ havyah) ; 10. 6. 7; 10. 39. 1; 10. 89. 10; 10. 147. 2; 
in the following instances : 

1. 100. 1, havyo bhavesu . . no bhavatn . . utf; 

1. 144. 3, ad im bhago na havyah sam asmad a; 

4. 24. 2. sa havyah sa idyah . . yamann a . . martyaya . . 
varivo dhat; 

8. 90. 1, a nas . . havya indrah samatsu bhusatu ; 

8. 96. 21, sadyo jajnano havyo babhuva, krnvann apansi 
narya purOni somo na pito havyah sakhibhyas; 

and in 10. 39. 10, carkrtyaih dadhatur bhagam na nrbhyo 
havyam ; 

1. 33. 2, ya stotfbhyo havyo asti yaman. 

The last example shows that the dative is not even certain in 
the three cases in which it appears to be an agent-case ; like 
asmat, nfbhyas may be ablative. But even granting that the 
other examples are really datives, the fact that a "dative of 
agent" with havya occurs only once each in books -one and ten, 
against the normal construction illustrated above, shows that an 
agent-dative is probably not an early construction. In 8. 96. 
21, the examples already given of kar with dative show that 
sakhibhyas depends at least on the verb as much as on the 
gerundive (see below). In 3. 62. 1. yuvavate na tiijya abhti- 
van, the dative depends on bhu, as it does in the other example 
cited by Delbruck, manave sasyo bhfls, 1. 189. 7 (cf . . purutra 
hi vihavyo babhdtha, 2. 18. 7). 

But idya with the dative demands more particular examina- 
tion. A cognate gerundive is Il6nya, e. g., didrksenyas . . 
jenya Tlenyo maho arbhaya jlvase, 1. 146. 5, "worshipful to 
the small." N'one of the gerundives here is construed with the 
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dative as agent, and so in other instances, both of this form and 
of idya, e. g., agne mitro asi priyah, sakha sakhibhya, Idyas, 
1. 75. 4, it is difficult to see why the dative should be necessa- 
rily taken as an agent, any more than when the locative is used 
in the same way, e. g., adha hi viksv idyo 'si priyo no atithis, 
6. 2. 7 (compare tvii viksv idyam, 4. ?. 2; ilenyo vapusyo 
vibhava priyo visam atithis, 5. 1. 9). The adjective is as abso- 
lute as.it is in 6. 1. 2, adha hota ny asido yajiyan . . idyah san. 
The fact is that sakha sakhibhyas is a stereotyped phrase, 
which stands by itself, and the clause is not to be divided (as it 
is by Delbriick) sakhibhya Idyas. In 1. 26. 3, sakha sakhye 
varenyas no one takes the dative as agent. Compare 9. 104. 5, 
sakheva sakhye gatuvittamo bhava (naryo ruce bhava,, ib. 105. 
5), where the dative is the same as in asmabhyam gatuvittamo 
devebhyo madhumattamas, ib. 106. 6; but also 1. 53. 2, aka- 
makarsanah sakha sakhibhyas, where the dative is not the object 
of the verbal, "not slighting desires, a friend to the friend." 
In other cases the dative is object not agent: 

a . . yajati . . sakha sakhye varenyas, "friend gives to 

friend," 1. 26. 3. 
sakha sakhye apacat, "friend cooked for friend," 5. 29. 7. 
sakheva sakhye . . pra na ayur taris, "extend, as friend 

(extends) to friend, our life," 8. 48. 4. 
pavasva janayann iso 'bhi visvani varya, sakha sakhibhya 
utaye, 9. 66. 4. 
A comparison of this example with the next shows that idya 
is absolute in the latter as in the former: 

pavasva visvacarsane 'bhi visvani kavya, sakha sakhibhya 
idyas, 9. 66. 1. 
The meaning is not here, any more than in vs. 4, "to be 
revered by friends," but, as in vs. 4, " flow forth pure . . as 
friend to the friend, to help," "flow forth pure . . as friend to 
the friend, worthy of worship." And this should determine 
the meaning in 1. 75. 4 (where Delbriick translates. " to be 
revered by friends") to be "thou .art kind, dear, a friend to 
the friend, worthy of worship." 

Other examples are : sakha sakhibhyo (nas) varivah krnotu, 
10. 42. 11, yan me brahma cakra . . mahyaih sakhye sakhayas, 
"since to me the friend (as) friends ye made a hymn," 1. 165. 11. 
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This gives the norm for 8. 96. 31 (above), 

krnvann apaiisi narya purfini 

soino na pito havyah sakhibhyas, 
"doing for his friends noble deeds he is to be invoked like 
Soma." Cf. 

bhava no agne sumana (ipetau 

sakheva sakhye pitareva sadhfis, 
"good as parents do thou become well-minded to us on thy 
approach, as friend to friend," 3. 18. l(sc. becomes well-minded). 

na sa sakha yo na dadati sakhye, 
"not he is friend who gives not to a friend," 10. 117. 4. 

In almost every instance, therefore, the "friend to friend" 
clause is construed as explained above. So idj^a like havya can 
hardly stand as an early example of a gerundive with the dative 
of agent, since there is only one example in which the dative in 
the sakha sakhye phrase does not depend on a verbal idea, and 
apart from this phrase idya is always absolute, like most of the 
gerundives of its class. It occurs in phrases, adhvaresv Idyas, 
3. 29. 7; 4. 7. 1; 5. 33. ] ; 6. 49. 3 (viso-visa i'dyam adhvar6su), 
and vajiiesv idyas, 8. 11. 1; 10. 30. 8. The only cases where 
the dative is certain, against three with nas (1. 13. 3; 188. 3; 
10. 100. 9); two (]. 1. 2; 3. 39. 3), with the instrumental 
(agent) ; and thirty absolute cases, are the two from books one 
and nine ; although even they are more probably absolute than 
real examples of the dative of the agent. The dative of the 
agent arises from a wrong way of looking at the adjective 
(gerundive). It is not a syntactical phenomenon of the later 
period. It is supposed to arise and die out in the early poems, 
sporadically taking the place of the normal instrumental or 
genitive (with adjective)-. ' 



> A companion-piece to the phrase "friend to friend" is "father to 
son." A study of the occurrences shows that the dative is more or less 
stereotyped but like loc. and genit. depends for its character partly on 
real relationship with adjacent words. Thus just as we have jane sevas, 
1.9. 4; sevam mitraya, 10. 113. 5; aru§asya ^evam, 3. 7. 5 ; so we have 
piteva soma sunave suSevah (sakhava sakhye), 8. 48. 4, "as father to 
son is kind." Other examples are 1. 1. 9, sa nah piteva sunave 'gne 
supayano bhava. "as father to son (is) easy of access," in which the dat. 
depends on the verbal notion. (Compare AV. 13. 3. 13, piteva putran 
abhi saih svajasva nas, " embrace us as a father his sons " ; ib. 5. 14. 10, 
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This does not assume that the adnominal dative (which like 
the final is also Avestan) is not primitive. It is often identical 
with the final. Cf. paridhir jivanaya kam, "a defence unto 
living," AV. 8. 2. 25. It occurs either with asti or bhu. Com- 
pare both in 6. 45. 36, ga4r asi vira gavyate, asvo asvayat^ 
bhava, "thou art a cow to one seeking cows; become a horse to 
one seeking horses." But the stereotyped phrase (cf. Av. cim 
hakha hase baraiti) is not a good illustration of the construction 
with idya. 

4. The syntactical construction of verbs of speaking in RV. and A V. 

In Vedio-Sanskrit we have a perfectly normal development 
from the use of the dative with verbs of speaking as found in 
Greek, Latin, German, and Avestan. The accusative personal 
object is not primitive, except where speak is " call "or " name " ; 
the dative of the object is primitive. The accusative after "call," 
the dative after "speak" (to), as in Avestan, is the starting 
point. But the (Latin) construction of accusative and infinitive 
with a verb of saying is primitive and may be filled out with a 
dative of the person addressed. Compare in Avestan, " I say 
to thee (dative) [that] the holy one (ace.) [is] to love {— to be 
loved; the infinitive as passive, afryeidyai) by (literally, "on 
the part of," abl.) the holy." Compare Htlbschmann's Gasus- 
lehre, pp. 179, 217. The regular construction in Avestan is the 
dative of the person after a verb of speaking ; the accusative is 
.not an exception to this, since it occurs only when the verb 
means " call," " name," " declare," usually as a double accusa- 
tive. The standing phrase " Ormuzd spoke to Zoroaster" 
(dative) shows the normal usage ; the verb meaning speak (to) 
takes a dative just as verbs of screaming, lamenting, praising, 
greeting, regularly take the dative. 

It is from this point of view that we should start. We shall 
find that in Vedic-Sanskrit the dative yields slowly to the accu- 

putra iva pitaram gaccha, "go as son to father.") In 10. 25. 3, piteva 
sunave mrda no abhi cid vadhait, " be merciful to us as father to son," 
the last word is governed by the corresponding form of the verb, which 
governs the dative of the person (accus. of the thing) in the sense 
" excuse this unto," and is here united with abhi, just as abhi-k§am, a 
verb of similar sense, takes the dative, nas . . abhi kgamadhvam yuj- 
yaya, 3. 28. 3 (39. a), or locative, abhi no viro arvati k?ameta, 3. 33. 1, or 
accus., abhi nu ma caksamithah, 3. 33. 7. 
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sative (later the normal Sk. case) as the general case of the person 
addressed. 

(a): The simplest construction with a verb of speaking is 
verb and direct object, either as a clause embodying what is 
said or as an accusative. In the first instance nothing indicates 
a quotation; or an iti "so" shows that the words are cited: 
sasvati nari . . aha bhojanam bibharsi, " every woman says 
(proclaims) you bring enjoyment," 8. 1. 34 (no iti); ne'ndro 
asti 'ti nema u tva aha, " Indra is not, so many a one pro- 
claims," 8. 100. 3. The iti citation may be put into one clause 
and completed outside of it, ya indraya sunavame 'ty aha nare, 
etc., 4. 25. 4 = 5. 37. 1 (without nare). Compare, na vocama 
ma sunote 'ti somam, "we will not say 'do not press soma'," 
3. 30. 7. The ace. is here impersonal: kad yad ucima, "what 
(is it) which we proclaimed?" 1. 161. 1 ; satyam ticus, "they 
proclaimed sooth," 4. 33. 6; yatkiih ca . . idam, vadami, "what- 
soever I proclaim here," G. 47. 10 ; vdcam' . . citram vadati, 
"he proclaims (clamat) a clear word," 5. 63. 0; yad abravam 
prathamam, "what first I said," 1. 108. 6; satyam bravJmi, "I 
speak sooth," 10. 117. 6; rtam it ta alius, "they speak right," 
3. 4. 7. 

This is a common construction with vac, vad, and bru; but 
the example of ah is unique in the Rig Veda (in not having a 
complementary personal dative). In AV., however, ah as 
"say" (= bru or vac, with ace. alone) is not uncommon; cf. 
tad . . titha 'ha, AV. 3. 4. 5; bahv idam . . anrtam aha pdru- 
sas, "much untruth here a man saj's," AV. 11. 44. 8; tad agnir 
aha, " Agni says this," AV. 8. 5. 5 = 19. 24. 8. 

(b) : An ace. of the person addressed stands after the verb 
of speaking. Here also a distinction must be made; vad in 
RV. takes no such ace. Although ah occurs many times with 
a predicate accusative it takes the aoc. of address (= "speak 
to him," etc.) late and rarely (three or four times only); vac 
takes this accus. only in a couple of late passages ; bru has the 
accusative of address only once outside the first and tenth books 
of RV. Discussion follows, 

ah: The prevalent meaning is not "address" ("speak to") 
but "declare," "call," with accusatives as direct object and 



' The cognate ace. with vad is (not vadam but) vScatn or °vakam (e. g. 
6. 59. 4, jo?avakaia vadatas). 
VOL. XXVIII. 25 
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predicate. Just as one may say " they say this (is) true " so 
one may say "they say him seer" (i. e. declare him to be a 
seer), RV. 10. 107. 6, that is, the construction is identical with 
that of the impersonal object. This often has the appearance 
of "address," thus: eva tam ahur uta srnve indra eko vibhakta 
. . (no iti), "thus they say (declare) him (and Indra is famed 
as only distributor)" etc., 7. 26. 4, where "address him thus" 
is inappropriate, as in many other examples freely so rendered. 
The following examples illustrate the faintness of the line divid- 
ing " call " and " say " (with predicate, as meaning of ah) : uta 
tvarii sakhye sthirapitam ahus, "and many an one in friendship 
firm they say," i. e. " they say is firm" or "they declare many 
an one firm," 10. 71. 5. So 10. 112. 9, "they declare you 
most priestly" (or "say you are"); "whom do they declare 
hero " (or "say is hero"), etc., 10. 114. 9. 

One ace. may be omitted; papam ahur yas, etc., "evil they 
declare (him) who," etc., 10. 10. 12; or the predicate may be 
expressed by a direct quotation: ya im ahfih surabhir nir hare 
'ti, "who declare it (is) 'fragrant, take it out'," 1. 162. 12.' 

As tam eva rsim . . ahus, 10. 107. 6 ; yuvam Id ahur bhisaja, 
10. 39. 3, mean "they call (declare) him a seer," " they call 
you physicians," and as in the example just given, an iti 
clause may be substituted, so yo ma mogham yatudhane 'ty 
aha, 7. 104. 16, does not mean "who addresses me" but "who 
calls (proclaims) me a wizard" (or "says I am a wizard") and 
neither "address" nor "say about" is the true rendering. 
So in 10. 34. 4, enam ahur na janimo nayata baddham etam, the 
construction is the same as in 9. 114. 1, tam ahuh supraja iti, 
"they proclaim him with the words (i. e. say he is) 'possessed 
of children'," and the clause should be rendered "they say 
(proclaim him with the words) we do not know him." Similar 
is ute 'm ahur nai 'so asti 'ty enam, "and proclaim he is not," 
2. 12. 5; utai 'nam ahus . . asarat, 4. 38. 9 (no iti). A general 

' An apparent third accusative is syntactically an adverb, kim, in 
kim anga=nonne: kim anga tva maghavan bhojam ahus, "do not they 
declare you generous," 10. 43. 3 (with the same construction following 
with sru '-hear"); kim anga radhracodanam tva 'hus, "don't they 
declare you the helper of the wretched," 6. 44. 10: kim anga tva'hur 
abhisastipam nas, "don't they declare you our protector from curses," 
6. 53, 3 (on nas, see under c, below). 
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predicate may be added: satyam Id va u asvina yuvam ahur 
mayobhdva, " and sooth they proclaim you are joyous," 5. 73. 9, 
but this is adverbial. 

The accusative of address is more nearly approximated in a 
few instances: raja cid yam bhagam bhaksi 'ty aha, "whom 
even a king calls (addresses) with the words 'give a share'," 
7. 41. 2; tam ayam soma aha tava 'ham asmi, "him Soma calls 
(proclaims, addresses) with the words 'I am thine'," 5. 44. 
14-15; iti tva deva ima ahur fiida, "so the gods call (address?) 
thee, Pururavas," 10. 95. 18; yaa ma savo manusa aha, "when 
Soma calls me " (?, followed by nirnija rdhak krse dasarii krtv- 
yam hathais). Of these passages, those in 6. 44 and 10. 95 are 
referred by Arnold to C and C respectively and that of 7. 41 
to B'', only the last (doubtful) example being even as early as 
B'. In other words, the accusative of address, with ah, if it be 
admitted at all, belongs not to the earlier but to the later part 
of RV. 

vac : That ah has the meanings ' ' say " and ' ' call " is paralleled 
by the use of vac " speak" (voco, " call") in acha devan ucise, 
"you called gods hither," 3. 22. 3 (Ludwig, "hast her ange- 
sagt die gotter"). Thence by way of the meaning "invoke," 
vac passes into the (later customary) construction of accusative 
of person addressed. The pi-ocess may be illustrated by: 
' ' Mighty, with this word the voice of the singer praises thee . . 
we will laud thee . . so they have called (addressed?) thee," 
iti tva . . avocan, 10. 115. 9. With this may be compared 
another late verse, 5. 2. 12, where iti 'mam agnim' amfta avocan 
("so they called this Agni") follows and precedes a laudatory 
injunction. It is surely not necessary here to render avocan as 
"spoke to," though the meaning hovers near it, as it does in 7. 
28. 5, voceme 'd indram maghavanam enam . . yad dadan nas, 
"let us call Indra, the generous one, that he may give to us." 
Compare 1. 150. 1, purii tvadasvan voce, "I giving (much) call 
thee much," where the impersonal accusative is probably an 
adverb. In AV. 10. 1. 7, yas tvo 'vaca parehl 'ti, "who calls 
(or speaks to) you with the words 'get out'," the later sense is 
fairly reached. As "call" maybe equivalent to "name," the 
sense of RV. 10. 120. 9 = AV. 5. 2. 9. avocat svam tanvam 
indram eva, may be either "called Indra as himself" (Ludwig) 
or "spoke of himself as Indra" (Whitney). 
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brii : Instances of accusative of address with brii are rare and 
found chiefly in the later books ; nasatyav abruvandevas, "gods 
addressed Asvins," 10. 24. 5, kad u bravas . . vicya nfn, 10. 10. 6 
(doubtful). The accus. after a combination of word of speak- 
ing and transitive verb, 8. 48. 1, visve yam deva uta martyaso 
madhu bruvanto abhi samcaranti, does not belong here, the 
meaning being "to which gods and men calling it mead come 
together" (cf. atha 'bravid vrtram indro hanisyan, "then Indra 
spoke about to kill Vrtra," 4. 18. 11). Another passage in the 
eighth book, 8. 92. 2, has puruhtitam . . . sanasrutam indra iti 
bravitana; but here the row of accus. in the first half verse is a 
continuation of that in the preceding, which is governed by abhi 
pra gayata, " (sing forth unto Indra the powerful) the much- 
invoked, him famed of old; call with the word Indra." In 
8. 45. 37, ko nil . . sakha sakhayam abravit has the speech fol- 
lowing and may mean " addressed," but brii here is on the 
border-line between "speak td" and "invoke" and answers 
to the latter meaning in adha cid va uta bruve, 8. 83. 9, 
either "I call (=name) you so" (cf. ad u bruvate mithunani 
nama, "name themselves") or "invoke," like iipa bruve in 
8. 67. 10, uta tvam . . 4pa bruve, "I invoke you," ("invoke 
one to," dat., 3. 37. 5), and so in 6. 56. 4, yad adya tva . . 
bravama . . tat s4 no manma sadhaya, "what we invoke thee 
(for), that prayer accomplish thou" (cf. 1. 185. 11, yad iho 
'pabruve vam, and AV. 5. 22. 11, tat tva . . fipa bruve). 
Similar is agnim brtimas, followed by a petition ("release us 
from anguish") in AV. 11. 6. 1 ff. 

Altogether in the Rig Veda instances of ace. after " address " 
are few and doubtful; some are distinctly late. Of the few, 
several have the meaning " call " rather than " speak to." The 
combination of (a) and (b), that is " say something to someone " 
(both ace), is a familiar type in Greek and in later Sk. (cf. yan 
mam vadasi, Gita, 10. 14; yac ca mam aha, Mbh. 3. 92. 16, 
etc.) ; but in the Vedic language it is still a conspicuous solecism. 
One doubtful case may be found above in a late hymn — kad u 
bravas . . nfn, 10. lU. 6. There is no such construction with 
vad till Ait. Br. 3. 20, and that is unique, besides being, like 
the case above, a combination (ity evai 'nam etam vacam 
vadanta upatisthanta) of a verb of speaking with a verb of 
approach, so that the accus. of the person depends rather 
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on upatisthanta, than, as Liebich explains the passage (BB. 
2. 275), on vadantas. There is a similar case in AV. 15. 
11. 2. Here the later construction of ace. of address is 
gaining ground as compared with RV. and ity enam aha, 
"thus addresses him," is found in 11. 3. 28 ft., as in 15. 11. 3, 
yad enam aha, "when he addresses him" (the only cases in 
AV.) ; but in the latter passage the preceding verse has svayam 
enam abhyudetya bruyat, where the accusative is introduced 
by the verb of motion and probably depends upon it quite as 
much as on the verb of speaking; although brti shows in AV. 
a marked advance on RV. and takes the ace. of address: 
bhdmim abravit, " said to earth," 13. 1. 54; tam deva abruvau, 
"said gods to him," 15. 3. 1; mam abravit, "said to me," 
6. 82. 2, quite as in the Brahmanas. 

The double construction with vac may occur in RV. 10. 80. 7, 
agnim maham avocama suvrktim, and as such is registered in 
the Grundriss, iii, p. 382 ; but it is quite doubtful, as will be seen 
by comparison with 2. 4. 1, huve suvrktim . . agnim ; 3. 2. 3, 
maham (agnim), that is, maham and suvrktim may be adjectives 
with agnim. For tad vananti main AV. 12. 1. 58 there is an 
improbable v.l. vadanti. Sayana at 8. 77. 2 renders ad im 
savasy abravid aurnavabham ahisdvam by " she addressed him 
(with the answer) ' Aurnabhava and Ahisuva'" ("these two 
demons and their like you must overcome"), but Im as etam 
Indram (abravit) is improbable (see note on this, p. 381). 

(c) : The accusative after a verb of speaking is often a predi- 
cate. The examples are too numerous to cite in detail (several 
have been given above), but typical are "what they (say, ahiis) 
call fights that (is) illusion," 10. 54. 2; "they proclaim the 
sweet fruit on its top," agre, i. e. say it is on its top, 1. 164. 
23; " they proclaim (say there are) three connections of you in 
the sky"; 1. 163. 3; "don't they proclaim you the best comers " 
(kim anga vam . . gamistha 'hCis, 1. 118. 3 — 3. 58. 3); "how 
do they proclaim (call) him generous to the singer" (kathai 
'nam ahuh papurim jaritre), 4. 23. 3. All these (with ah) have 
predicate alone (jaritre depends probably on papurim) ; but one 
example of it has a personal dative in addition to .the predicate, 
tan u me punsa ahus, " they say to me these (are) males," 1. 164. 
16 (ib. 15, 19, 46, without me). This combination might indeed 
be suspected in the example given above (p. 376) kim anga tva 
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'hur abhisastipam nas, 6. 53. 3; but it is improbable, as it is 
improbable in tvam in me gopatim visva aha, "everyone calls 
you my protector " (not " says to me "), 7. 18. 4, which is com- 
parable rather with the genitive construction, tvam id ahuh 
pramatim vaso mama, " they call you my guardian," 8. 19. 29. 
It occurs, however, once more in AV. 2. 2. 3, samudra asam 
sadanam me ahus." 

The origin of the predicate construction is that of apposition, 
agnlm yamam matarisvanam ahus, " they proclaim (it as) Agni, 
Yama," etc., after 6kam sad vipra bahudha vadanti, "they 
declare manifoldly (adv. as pred.) that which is one"; 1. 164. 46, 
and as such the predicate is indifferently adjective or noun 
" people proclaim (call) him (tarn . . janaahus) one well-endowed- 
with-straw," 1. 74 5; " soma-lover they call thee," 1. 104. 9. 
From this to the predicate is but a step, "thence born they 
proclaim seer Vas." (they say seer Vas. was born thence), 
tato jatam fsim ahur Vasistham, 7. 33. 13 (just like "they pro- 
claim him seer.") 

The predicate with vac also (as with ah) may take a supple- 
mentary dative. Thus, not only yasya visvani h4stayor uc4r 
vastini ni dvita, "in whose hands they proclaim all good things 
surely," 6. 45. 8; but also devo nas . . anagaso vocati sdryaya, 
"the god shall proclaim us sinless to the sun," 1. 123.3 (as 
with pra, pra ye me pitaram . . rudr^m vocanta, "proclaimed 
to me Rudra as father," 5. 52. 16)' ; perhaps also in 8. 59. 5, 
avocama satyaih tvesabhyam mahimdnam indriyam, "we pro- 
claimed as true (?) to the two mighty ones Indric greatness " ; 
cf. rtam dive tad avocam prthivya abhisravaya prathamam 
sumedhas, "as right this I declared to heaven and earth to 
hear first," 1. 185. 10. 

With vad the predicate is expressed by an iti in AV. 11. 1. 7, 
svargo loka iti yam vadanti, "which they declare as (say is) 
heaven" (in AV. 6. 61. 2-3, aham satyam anrtaifa yad vadami, 
is " what false I say is true"). 



1 Other pred. constructions in AV. are like those in RV. : " they pro- 
claim thee (to be) seed of the sea," 9. 1. 3 ; " whom they proclaim as a 
star," ya'm ahuS taraka . . iti, 5. 17. 4 (and so 11. 6. 7). 

'^ With pravao also dative but with direct quotation (of what is pro- 
claimed) following, pra nu vocam oikitu^e janaya int gam . . vadhi§ta, 
" I proclaim to the thoughtful man ' do not kill a cow,' " 8. 101. 15. 
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With brti the predicate occurs in 1. 161. 13, "the goat 
declared the dog an awakener," svanam basto bodhayitaram 
abravit." The statement in 1. 23. 20 = 10. 9. 6, apsfi me s6mo 
abravid antar visvani bhesaja, "Soma told me all medicines 
(are) in water," shows again the personal dative after the accusa- 
tive used as predicate (followed by agnlrii ca visvasambhuvam, 
" and Agni (is) healing to all"). 

(d) : When a thing is said to a person the person stands in 
the dative, pitre . . ucyate vacas, "to the father is said the 
word," 1. 114. 6. The meaning "declare" appears in yo . . 
svapne bhayam bhirave mahyam aha, "if (a friend) has 
declared (spoken a word of) fear' to me the fearful," 2. 28. 10; 
disa aha viprcchate, "he declared to (me) asking the direc- 
tions," 9. 70. 9; and this may be rendered by "say," as with 
the impersonal object. Examples are numerous: ayam me , . 
tad aha, "this one has declared (or said) it to me," 10. 27. 18; 
tad . . mahyam ahus, "they said it to me," 1. 24. 12; samanam 
in me kavayas cid ahur, "the same thing said even the seers to 
me" (the words said follow without iti), 7. 86. 3. With pra-ah 
the construction is the same, 4. 19. 10 (adhi-ah is "bless," RV. 
10. 173. 3; AV. 1. 16. 2, with dat.), pra te ptirvani karanani . . 
aha vidiise, though Delbrack, SF. 6. 141, appears to recognize 
this construction only for the prose literature ("in P ist der 
Dativ bei pra-ah belegt.")' So with pra-vac, "proclaim'' 
(=" teach"), agni mahyam pre 'd u vooan manisam, "Agni pro- 
claimed to me (taught me) wisdom," 4. o. 3; also in a meaning 



' With 8. 77. 3, ad Jm ^avasy abravid aurnavabham (after the question, 
" who are strong and famous? ") " then truly she proclaimed Aurnava- 
bha," compare the parallel, 8. 45. 5, prati tva . . vadat (words quoted, 
no iti) ; but it is wrong to assume for 77. 3 " addressed him," or a predi- 
cate, still less a double ace. pers. thing. As in 1. 144. 8, ad im bhago na 
havyas, im is a mere particle and the words are to be translated as 
above. 

^ Cf. the epic abhaya vak. " fearless word," i. e. word of encourage- 
ment. 

^The oonibination prati-ah takes ace. of person in RV. 8. 96. 19, 
pratfd anyam ahus, "said (what precedes) to each other" (as in Up.) : 
of thing in AV. 18. 3. 37, praty etad aha, "said this"; pratibm 
" respond " (to, dat), 4. 3. 8 (with ace. 1. 161. 3). The dative occurs after 
prativac in RV. 8. 100. 5, maua^ cin me hrda a praty avocat, " my mind 
said to my heart" (cf. tad ayain keto hrda a vi caste, 1. 34. 13). 
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equivalent to "betray" and "appoint," 7. 1. 23 and 8. 27. 10 
(sail, us to ill and good, respectively). So, too, pra-bru in AV. 
is declare = betray, i. e. "tell on," AV. 5. 22. 8, etc.; but in 
RV. pra-bru is "proclaim" (to, dat.), 4. 42. 7; and "bless" or 
"praise" ("speak for"), 1. 161. 12, yah prabravit pro tfisma 
abravltana. On pravac with loc, see below. 

Outside of compounds, vac itself is construed regularly with 
an ace. and dat., "we called (said) obeisance," avocama namas 
5. 7.3. 10, "we (called) said a word to Agni," avocama. . 
agnaye vacas, 1. 78. 5; "we said a word to the seer," avocama 
kavaye vacas, 5. 1. 12; and so yad vam . . ucatham avocan, 1. 
182. 8; kad rudraya vocema, 1. 43. 1. The ace. is etymological 
(cognate, vac vacas) or not, eta te agna ucathani . . avocama, 
4. 2. 20; mantram vocema 'gnaye/ are asme ca srnvate, "let us 
call (say) a prayer to Agni who listens to us even afar," 1. 74. 
1 ; imaiii sv asmai hrda a sfitastam mantram vocema, 2. 35. 2 ; 
tad dive . . vocam, 1. 129. 3; namo dive vocam, 1. 136. 6; avo- 
cama namo asmai, 1. 114. 11; sustutim . . voceyam asmai . . 
srnotu nas, 10. 91. 13; voces (declare) tan nas . . yat te asme, 
1. 165. 3. 

Instead of a dative stands a personal locative, t<ibhyam . . 
nivacana . . isansisam, 4. 3. 16 ; avocama nivacanany asmin, 1. 
189. 8; pra rame vocam (so. tat), 10. 93. 14. Doubtful is the 
locative in 5. 61. 18 (iti preceding), uta me vocatad iti sutasome 
rathavitau na kamo apa veti me. The impersonal locative gives 
the subject of the conversation, generally a dispute (as later 
with samvad, vivad) vi . . apsfi . . avocanta, "disputed about 
water," 6. 31. 1; tvam hy t\nga varuna bravisi punarmaghesv 
avadyani bhiiri, " speakest many reproaches about Indian giv- 
ers," AV. 5. 11. 7.' Compare the use of the locative with 
upalabh in Ch. Up. 2. 22. 3, tam yadi svaresu 'palabheta, " if one 

' The constniction of vac in AV. is as in RV. without object or with 
object, " declare birth of gods," AV. 3. 38. 3 ; 4. 1. 3 ; with ace. and loc. 
where (pred.) lb. 13. 1. 14 ; " what you say untrue," ib. 1. 10. 3 ; " speak 
truth," ib. 4. 9. 7 ; obj. with iti, varu^e 'te yad ucima, "if we said 
'O Varuna,'" ib. 7. 83. 3 ; so 5. 17. 3 ; predicate, ma ma vocann aradha- 
sam, "declare me ungenerous." ib. 5. 11. 8 {18. 1. 36 = RV.): with dative, 
asmai vapQn§y avocama, ib. 5. 1. 9. In composition, pravac, AV. 7. 3. 
1 ; 3. 1.3 (=RV. acp. dat.) : adhivac (as in RV.) is " advocate," "speak 
for us," AV. 6. 7. 3 ; no dat. with iipavac, 5. 8. 6, nirvac, 9. 8. 10 (abl.). 
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should take him up in regard to his vowels " (reproach him for 
his execrable pronunciation). 

With vad, which as yet has no pers. ace, "speak to" 
may be expressed by dative (with ace.) or by acha with ace. ; 
the latter is 8. 21. 6; 10. 141. 1; with prati, a (abhi- vad doe's 
not occur in RV., but in AV. 9. 6. 4, as "greet"; in the epic, 
vada mam and vada mam abhi are equivalents and equal to Vedic 
prati vad; with sam, the instr. "self"). "Speak about" (later 
Sk. ace.) is expressed by loc. (see the last paragraph), 10. 109. 
1 and 4, te 'vadan prathama brahmakilbise . . deva etasyam 
avadanta purve (AV. 5. 17. 1). The dative, always with accu- 
sative, has the force of prati in prati tva . . vadat, " s&id to 
thee," 8. 45. 5 (with address following). Thus, sraddhivaiii te 
vadami, "I say a plausible thing to you," 10. 125. 4; no 'pas- 
pijaih vah pitaro vadami, "I say no jest to you," 10. 88. 18; 
gravabhyo vacaih vadata, " say a word to the stones," 10. 94. 1 ; 
osthav iva madhv asne vadanta, "like lips speaking honey to 
the mouth," 2. 39. 6. The compounds do not add much to the 
sense, nas . . bhadram avada, " hither-speak good to us," 2. 43. 
2; adhaspadan me <id vadata, 10. 166. 5 (?). To these datives 
AV. vad adds "speak discord to the foe," 5. 21. 3; "let the 
wife speak a sweet word to the husband," 3. 30. 2; "one to the 
other speaking what is agreeable," any 6 anyasmai valgfi vadan- 
tas, 3. 30. 5' (besides the same without dat., "I speak a sweet 
word " and " speak discord," with "foe " in loc. instead of dat.). 
In AV. pravad takes 9,cc. dat., 4. 24. 3, yasmai gravanah pra- 
vadanti nrmnam (RV. 10. 94. 1 comes near to this). The 
dative after vad is also used in AV. as a final, "speak unto 
not-giving," adanaya (so with lid- vad, AV. 5. 20. 11). 

The common construction with bru is ace. dat., tad vo deva 
abruvan, "the gods said this to you," 1. 161. 2; ad vara bra- 
vama satyany uktha, 6. 67. 10;^indraya nunam arcata/ukthani 
ca bravitana 1. 84. 5; namas te 'bravama, 2. 28. 8; bravani te 
giras, 6. 16. 16; bravlmi te vacas, 1. 84. 19; kah svit tad adya 
nobruyat, 10. 135. 5 (the doubtful forms belong here as datives). 
So in AV., rtfiih no bruta, 8. 9. 17; gharmaih no bruta, 4. 11. 
5 (pra, 5. 11. 6). The compound vi-bru, "teach," is used in 



' In RV. 10. 63. •!, vadati valgu vo grhe, the vas probably goes with 
grhe. 
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the same way, vy abravid vayfina martyebhyas, "taught to mor- 
tals wonderfnl things," 1. 145. 5, as in pra-bru, "proclaim," 1. 
161. 12, etc. 

(e) : The personal dative without accusative does not differ 
from that with the accusative. Thus as we have " he declared 
(ahus) to me asking the directions" (above, p. 381), so we have 
"they declared (said) to me," te ma ahus, with the words said 
following (without iti), 6. 30. 2 and 5. 53. 3. As we have 
" declare that to us," voces tan nas (above, p. 382) so we have 
uvaca me varunas, " Varuna declared to me," with words fol- 
lowing (without iti), 7. 87. 4. As we have "who will say that 
to us," tadno bruyat (above, p. 383), so we have srnvate te 
bravimi, "I say to you," 10. 18. 1, what is said following 
(without iti). There is no essential difference between the verb 
with and without a direct object. So "how" and " what" (i. 
e. without or with an obj. ace.) occur indifferently with bru: 
katha mahe rudriyaya bravama, kad raye cikitAse bhagaya, 
"how shall I speak to . . what shall I say to," 5. 41. 11 ; 
katha mitraya . . . bravah kad aryamne, 4. 3. 5 ; yad . . bra- 
vas . . mitraya . . satyam, 7. 60. 1. Again in 1. 139. 7, 
devebhyo bravasi is " thou shalt say to the gods," with what is 
said following (without iti). In 9. 83. 4, srnuhf bravimi te, 
nothing particular is "told;" translate, "listen, I speak to 
thee." So bravad yatha . . sudase, "that he say to Sudas" 
(with speech following), 7. 64. 3; yas ciketa sa bravitu nas 
" who comprehends shall say to us," 5. 66. 1 (that is, say 
" whose songs the god accepts," as follows) are parallel to the 
later regular ace. with the words of the remark following, tarn 
uvaca . . iti. Of course bru also has the meaning of prabru, 
as in 5. 13. 5, rjuyate vrjinani bruvantas, "proclaiming evil to 
the pious." In AV. cf. 5. 11. 1, katham mahe asuraya 'bravir 
iha, "how did you speak to the great spirit" (ib. 6, pra and 
tat), still keeps the dative of address which may be called the 
earlier Vedic type, as opposed to the ace. person (with or 
without aoc. of thing said), which is typical of the later style. 
Thus verbs of speaking agree fully with verbs of motion in 
taking dative first and accusative later when meaning " speak 
to," "go to (ward)." 

The force of the dative, moreover, may be measured by its 
interchange with prati and ace, just as with other verbs (as illus- 
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trated in my former paper) . Thus prati tva savasi vadat, 
"said the mighty one unto thee," 8. 45. 5 (followed by the speech 
without iti) ; atha sirah prati vam . . vadat, "said (spoke) the 
head unto you," 1. 119. 9; as in 1. 161. 2, tad vodeva abruvan, 
" said the gods to you." 

As between accusative and dative used after verbs of speak- 
ing there is then, to sum up, a much greater variety in RV. 
than is found in the Brahmanas. "Speak to" is expressed by 
the ace. rarely and in late passages; "say this to one" by 
double accusatives only as an exception. The usual construc- 
tion is ace. of thing and dative of person or dative of person 
alone, with the words said given directly (with or without iti). 
This agrees with the radical meaning of the words; vad is 
" sound" (clamo, clamor), and so is used regularly of musical 
instruments (cf. bhan "sound," bhan, "speak"), the latest 
verb to take the ace. of person; vac is "call, name," connected 
with vox, voco; bru (mru), murmur (cf. rap, lap, "whisper," 
"talk," loquor), "sound," "speak" to, with dative; ah is 
"declaro" (ahan, the "clear," day; aha, "clearly"), just as 
acaks, "explain" (make visible) becomes "say" with dat., and 
at last takes ace. of address (cf. dico, " point out," indicate ; dis 
"point, show," like a verb of speaking in RV. 10. 92. 9, 
stomam vo adya rudraya . . namasa didistana, "with obeisance 
show [declare] your praise to Rudra " ; and adistam bhavati, " is 
pointed out," "taught," Ch. Up. 3. 18. 1). So bha, "appear," 
is connected with bhas, " speak," first in Brah. 

That a word used of any sort of noise should be used also of 
speech is not unparalleled (SB. 10. 6. 5. 4). Thus in 10. 33. 
1, duhsasur agad iti ghosa asit, " ' the evil one has come,' so 
was the sound" ( = report). Cf. bhan (later with prati) in 
4. 18. 6, 7. AV. appears to have sans in the epic sense of 
"tell" (sansa me, "tell me," Sk.) in 6. 45. 1, kim asastani 
sansasi, "why do you tell untold things?"' Sk. sabditam is 
" named." 

(f ) : A few cases remain where (speak) "about" has been 
given as the meaning with ace. In AV. la. 4. i% and 42, tarn 
abravit is thus rendered. But here, as elsewhere, "about" is 
only idiomatic English for the original "declared or proclaimed 

1 Perhaps only " recite." Cf. RV. 4. 3. 3. devdya sastim . . sansa (4. 16. 
8, saiisaty uktham); Taitt. Up. 1. 8. 1. om som iti sastrani saAsanti. 
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her," the explanatory words following; without iti in 23, but in 
42, tam abravln narada esa vasanam vasatame 'ti, "Narada pro- 
claimed her with the words 'she is of cows the cowest.'" So 
in AV. 8. 10. 9, tam devamanusya abruvann iyarii eva tad veda 
yad ubhaya upajivema . ,. iti, "gods and men proclaimed her 
with the words ' she alone knows,' " etc. The only case where 
the object is not a whole person to be exploited by a phrase is 
AV. 9. 4. 13, asthivantav abravin mitro mamai 'tali kevalav Iti, 
" Mitra proclaimed his knees with the words ' these (are) 
wholly mine.'" Of course these are the same as in RV. 4. 38. 
9, utai 'nam ahuh samithe viyantah para dadhikra asarat 
sahasrais, "they proclaim him (with the words) 'he has won." 
In AV. 18. 4. 49, yad vam abhibha atro 'c(is, " what the 
portents (?) declared you (are)," instead of " said about you " is 
at least probable. Cf. "spoken the Jew" ( = described), 
Ivanhoe, ch. 39. 

The same thing holds in regard to the Brahman ic ace. 
"about," as in SB. 10. 3. 5. 15, ya enam nirbruvantam bruyad 
aniruktam devatam niravocat . . iti, "if one should proclaim 
him speaking distinctly with the words," etc. ; 8. 1. 3. 5; ib. 6. 
1. 16, tam aha (bruyat). 

The effect of a " Greek accusative " is produced by this 
"about" rendering after verbs of speaking. Thus tad ahus, 
"as to this, they say" (literally "they say this" or as adv, 
"so they say "). But in the Brahmanas this becomes stereo- 
typed and we have (as in the Upanisads) tad esa sloko bhavati, 
"as to this (so) there is a verse," SB. 10. 5. 4. 16, etc. So 
without any verb, tad esa slokas, Ch. 3. 11. 1, etc.; cf. yathai 
'vai 'tad, "as to this," AB. 7. 25; even, Mait. Up. 6. 10, 
athendriyarthan panca svaduni bhavanti, " the five (organs of 
sense) arise as to the objects of sense (ace.) in experiencing 
sweetness," unless bhu here (as in the epic) governs the ace, 
" come to." 

Contrasting sharply with the variety of the Rig Veda but, 
as shown above, continuing the later lines of the Atharva, the 
Brahmanas present the uniform type (tam ho 'vaca ; tan ho 'vaca, 
SB. 10. 5. 5. 1; 6. 1. 10, tam no bruhi, SB. 10. 6. 1. 3; Ait.Br. 
7. 38; agnim abravit, SB. 9. 3. 3. 49), which has given Delbruck 
the basis of his too sweeping rule to the effect that the regular 
Vedic construction is ace. of the person addressed (dative only 
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with ace. ; "tell someone something," etc. SF. 5. 141). This 
is Brahmanic. So in SB. 10. 3. 4. 3, atha vai no bhavan 
vaksyati, "you will tell us" {sc. it); 10. 4. 3. 7, tebhyo vai 
nas tvam eva tad bruhi yatha, " do thou declare this to us, such 
as we are, how," etc. Usually (vac or) brti is the word for 
" address," not ah, though the latter occurs, aha vayum, " spoke 
to wind," SB. 10. 3. 5. 14. In SB. books 8 and 9, aha (ahus) are 
used only in the sense proclaimed (" spoke about"), but abravit 
(abruvan) fourteen times as " address " (only once as " about ") ; 
uvaca only once as "addressed," 9. 5. 1. 64 (yet four times in 
the book 10); acaks (tan me), 11. 6. 1. 2 occurs first in Br. 
(then used later, as in Ch. 2. 1. 1). Here pratisru, "answer," 
takes either ace, 11. 4. 1. 3 (cf. Ch. 4. 5. 1), or dat., 1. 4. 1. 
10. RV. has mantray; amantray, " speak to," SB. 11. 8. 4. 1, 
takes ace. as in Up. (below). The Br. shows also a new use of 
adhi, "teach" (instead of "learn"), "declare," adhihi bhos 
tam agnim, " teach that Agni, boss," 10. 3. 3. 5 (cf. Ch. 7. 1. 
1).' In pratijria (AV. 19. 4. 4, with vacam, "approve the 
word"), med. as "answer," there is also a new use, SB. 2. o. 2. 
20; Ch. 4. 1. 8 (later act. as "assert"). This field has been 
so thoroughly worked over and is so unifoi-m (Liebich, BB. 
2. 276, says that in AB. bru and its synonyms always have ace. 
of pers. as of thing) that there is little to add to what has 
already been said, except to point out the analogy between 
verbs of speaking and other verbs. Exactly as with a verb of 
speaking the direct personal object may take the place of the 
indirect, so with a verb of striking we have the personal ace. 
or the personal dative, and in both cases a personal genitive 
may sometimes (see below) take the place of the other two 
cases. Thus we have "shoot at" with dative or objective 
genitive, beginning with a combination of accusative and dative, 
"shoot a dart (ace.) at a person" (dat.), 1. 103. 3, or, what 
amounts to the same thing, at a person's body, e. g. AV. 6. 90. 
1, yam te rudra isum asyad aiigebhyo hrdayaya ca, "the dart 
which Rudra shot at thee (thy) limbs and heart"; AV. 4. 6. 4, 



' With the radical idea of adhi "learn," "go over," cf. Ch. 7. 1. 3, 
adhiga as " study" (like later adhigam) used for the first time. Com- 
pounds vyahar, abhi°, and udahar, "cite, say," occur thus first in 
Brah. (see Up., below). Vijna, know, teach, becomes in caus. "ad- 
dress." 
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yas ta asyat . . niravocani aham visam, "I have exorcised 
(nlrvac) the poison (from tlie dart of him) who shot at thee." 
So one may curse a person (acc, normal use) or perhaps curse 
at (dat.) a person, yad dudrohitha sepise striyai, "if thou hast 
harmed or cursed at a woman." Yet as "curse" regularly 
takes the acc, the dative idea may here be suggested primarily 
by druh, "injure," which takes dative (and later, acc, loc., or 
gen.)' 

The double accusative is now fully recognized, mai 'tad 
brutha, "you say this to me" (followed by what is said), SB. 
2. 3. 2. 20, as is the dative after a verb of speaking ("bid"), 
"bid (the horse to) come," etavai brtiyat, etc. 

5. The Dative in the Upanishada. 

The dative of place, though not yet so common as in the epic, 
is well established. In my former paper, I have already cited 
BA. 4. 3. 19, "the bird bears itself to its nest," sallayayai 'va 
dhriyate, which is filled out with evayam purusa etasma antaya 
dhavati, "hastens to that state," as ib. 16, a dravati buddhan- 
taya. That the first case was felt as a place dative may be seen 
from the fact that the sentence is imitated in a later Up. with 
the acc, viz. Brahma, 1, yati svam alayam. To these may be 
added the similar "comes to" of Ch. 4. 1. 4 (sam-i with dat. = 
abhi-sam-i with acc.) and a case of the antithetical dative and 
ablative, BA. 4. 4, 6, tasmal lokat punar eti asmai lokaya kar- 
manas, "from that world (abl.) he goes back to this world 
(dat.) of action." Cf. SB. 12. 5. 2. 15, "may this (son) here 
be born out of thee, unto heaven," ayam tvad adhi jayatam asau 
svargaya lokaya (on jan "get to" see my former paper). In 
BAIT. 6. 2. 13-14, yada mriyate/athfd 'nam agnaye haranti 
means "when he dies then they bring him to the fire," a passage 
which marks the (Up. W. Xey.) word distam as later in the par- 

• In the middle voice, " curse," sap, takes regularly a dative of one 
to whom one is under a curse, literally, e. g., "I have cursed myself to 
him" just like "promised him." In citing the curse-word it is used 
like a verb of speaking " if we swear with tlie word" (iti), etc. In tlie 
sense " beseech," obsecro, the acc. pere. with the middle is regular, 
though in the epic the dative may take its place (unless the te in epic 
Sape te is acc, as is very likely). 
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allel of Ch. 5. 9. 2, tatn pretam [distam] ito 'gnaya eva haranti.' 
Witli compounds there is the usual number of cases, karmabhyah 
pratidhlyate, "established unto deeds," Ait. 2. 4; tabhyo gam 
anayat, "led a eow to them," 1. 2. 2; but also tasmai trnam 
nidadhau, "laid him down a straw," Kena 19; santatyai (nour- 
ishes self), " for continuity " (of worlds). Ait. 2. 3; asambhedaya, 
"to keep apart " (with genit.), Ch. 8. 4. 1 ; na tam iha darsanaya 
labhate, "gets to see him," "him to see," ib. 3. 1; darsanaya 
caksus, "the eye is to see," ib. 12. 4; dat. poss. ib. 4. 3. 6, yas- 
mai va etad annam ; BA. 1. 2. 1, bhavati. As for dat. and ace, 
since " hasten' (to) " does not mark the goal, we have dat. antaya 
(above) but antam gacchati, (ace.) when the goal is reached, 
BAIT. 4. 1. 6 (4. 4. 3); and locative when an entrance into a 
person is meant, gacchanty asmin "go into him," opposed to 
abl. agacchanti (asmat) " come out of him," Mait. 6. 7. Compare 
"go" with dat. pers. tasma enad gamayamas, "we make this go 
to him," AV. 16. 6. 4 ("carry away to," dat. pers., ib. 3, 7, 11). 
The dat. in Brahma 1, svapnaya gacchati is not " goes to sleep" 
but "goes toward (the state of deep) sleep," as may be seen by 
the accompanying simile (of the creeping thing). In Sannyusa 
1, aranye (loc.) gatva is equivalent to an ace, "going to the 
wood" (not "going about in the wood,") as in 2, vanaih gac- 
chati. The same locative occurs in Pinda 2, dehe gate pancasu, 
though here it is rather 'among.' To "prepare for," aparasrafii 
dharayasva, " prepare-yourself for another (question)," BAU. 
3. 8. 5, has one of the construction of yogya "fitted for," which 
takes either the dat. (or loc. or gen.) in nominal form (or inf.) 
in epic Sk. Cf. dhar above, p. 370, note 3. 

In BAU. 5. 12. 1, the dative is used after "do good" (to), 
in the collocation kim svid evai ' vainviduse sadhu kuryam, kim 
eva' sma asadhu kuryam, i. e. " is there any good I could do one 
(dat.) who has this knowledge, or any evil I could do him 



' That distam anyway means the place is improbable. The dative fol- 
lows " yield," tasmai vijihite, " makes way to him," BA. .5. 10. 1 ; " able 
(to)," Saknoti graha^aya, "able to grasp," ib. 4. 5. 8 : and in 6. 1. 7 inter- 
changes with the localtive of the subject of dispute, ahaiii ^reyase (S. 
dat.) vivadamanas, as against Ch. 5. 1. 6, loc. Instead of a place as 
object in 6. 3. 4, ajagama yatra Jaibaler asa, " he went where Jaibal's 
(house) was." With vas "live," the personal loc. is "live with him," 
the dat. is " lived to " (served), Ch. 4. 2. 5, asma uvasa. 
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(dat.)?'" The dative is here like that in Kaus. 2. 7. (5), yad 
ahoratrabhyam papam karoti, "what evil he does to day and 
night." Compare the analogous construction, tasmai . . arham 
cakara, "he did him honor," Ch. 5. 3. 6; asmaarghyam cakara, 
BA. 6. 2. 4; triny atmane 'kuruta, "three for himself he made," 
BA. 1. 5. 1 and 3; namo vayam brahmisthaya kurmas, BA. 3. 1. 
2 ; yajamanasya' 'tmavide ' vadananam. karoti, Mait. 6. 33 ; pitr- 
bhyah sraddhatarpanam krtva, Sannyasa 1. The locative is not 
used (Gita 18. 68, bhaktim mayi param krtva, the locative is 
after "faith"). 

After kar the genitive instead of the dative may be thought 
to be possessive rather than objective: BA. 6. 1. 13, tasyo me 
baliiii kuruta, "make oblation of (to) me as such (cf. just below, 
tasyo me kim annan) ; ib. 6. 4. 26, asya nama karoti; Katha, 1. 
7, tasya santim kurvanti. In ayatanam nah prajanihi. Ait. 1. 
2. 1 ; abhayam krnuhi visvato nas, Mahanar. 20. 2, and tato no 
abhayam krdhi, ib. 4, svasti no maghava karotu, ib. 11 ; etau 
me bahudha prajah karisyatas, Pras. 1. 4, the dative idea 
seems to interchange with the (poss.) genit. But the last two 
examples are certainly datives and probably the nas cases, 
because this verb has been so long used in purely dative con- 
struction. Thus in RV. there is little doubt that nas (kar) is 
usually dative, where asmabhyam, etc., interchanges. Cf. RV. 
krdhi varivas with nas or asmabhyam ; krdhi urfi nas or sardhaya ; 
bhagam nas or ratnam yajamanaya krdhi; svasti no krdhi or 
svastim asme karati ; sam (kar) with nas or dat. ; sugam (kar) 
with nas or grnate ; akar te or tlibhyam brahma, etc. That is, 
the doubtful form is by analogy syntactically dative. In AV. 
7. 113. 1, yatha krtadvista 'so 'mrismai, " that you may be hav- 
ing-done-what-is-hated-to-him " (?), the dat. seems to be of the 
same sort. 

Instead of dative or genitive, RamOp. 30 = 4. 3 (p. 501, 
Auandas. text) has stutim cakrus ca jagatah patim, "they 
praise-did (i. e. praised) the lord of the world," a periphrasis 
like a periph. pf., or "name-did" (with two ace. RV. 10. 49. 
2, " they name-did me Indra"), or namaskuryat pitrn, Manu 3. 
217. Namaskar itself takes dative or ace, tasmai namaskrtva. 



' On the form of question, cf. RV. 7. 55. 3, kim asman duchunayase; 
Taitt. 2. t'. I, kim aharii sadhu na 'karavam kim aham papam akaravam ; 
Katha 1. 5, kim svid Yamasya kartavyam. 
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Mait, 6. 29 flE. ; 7. 10; namaskrtya bhagavantam, Vasud. I; 
the latter being later, mam namaskuru, Gita 9. 34; in loc. only 
epic; in disjunct, form only with dative, a (late) RV. use, 10. 
34. 8; 68. 13; 85, 17. Either verb or noun (=verb) mighthave 
produced the dative. 

The accusative (="do to") is found only in Siras 3, kirn 
nunam asman krnavat aratis, but this is RV. 8. 48. 3; cf. kim 
tvam cakara, "what does he to thee," RV. 10. 86. 3; kim ma 
karan, "what do to me," RV. 5. 30. 9; 5. 2. 3; and so kim 
ma nindanti, "what blame they me," RV. 10. 48. 7. With 
"wrong" "sin," etc. the (double) accusative interchanges 
with locative: yas . . tvam agansi krnavat, RV. 7. 88. 6; 
devan agas, 1. 185. 8; martan 6nas . . yah kar6ti 7. 18. 18 
("do the gods a wrong," etc., double ace); but locative of 
person in 10. 79. 6, kim devesu tyaja 6nas cakartha'gne ; and 
so loo. in 4. 54. 3, acitti yac cakrma daivye jdne ("what sin 
commit upon the gods"). Doubtful is RV. 10. 39. 4, kad u 
dyumnam indra tvavato nrn k4ya dhiya karase kdn no agan (cf . 
sumn&m iyaksantas tvavato nfn, 3. 20. 1). The kim sentence 
also introduces a dat. (= serve), as in 3. 53. 14, kim te krnvanti, 
so 3. 29. 3. To "do for" (without obj. ace), perhaps in 8. 
46. 35, where vay4m -hi te cakrma bhdri davane may mean " we 
have done much for thee that thou mayst give," or "done for 
thee that thou mayst give much," or perhaps bhdri belongs 
with both clauses. This is the later kim te karavani or karomi, 
whereas in tava priyam kartum and priyam kin cin mayi kartum 
the case of the pronoun depends on the adjective "to do what is 
liked of me" (dear to me). 

In construing manas kar, "make up your mind (to)" "set 
your mind (on)" with dat. or loc, the Up. is on a par with 
other Sk. literature ; no examples are needed. As with tapas 
(above), so in Ch. 6. 16. 1, parasum asmai tapata, "heat him 
an axe." 

With bhu (as with da) the dative yields to the genitive, 
bhavati ha 'sya svam, "the property becomes his," BA. 1. 3. 
35 (possess, in nama yad asya bhavati, ib. 1. 4. 1). The dative 
of price is represented, with an inversion, by a locative of that 
for which something is given (nimittasaptami) : sahasram 
etasyam vaci dadmas, " we give a thousand for (on account of) 
this speech," BAU. 2. 1. 1 ; Kaus. 4. 1. 
VOL. xxvni. 26 
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With verbs of hearing the construction is genitive (regularly) 
or ablative (Ch. 7. 1. 3) of the person (cf. Ch. 4. 9. 3, srutam 
hy eva me bhagavaddrsebhyas, "I have heard from men like 
you"). But in Ch. 7. 5. 3, tasma evo 'ta susrusante, there is a 
reversion to the old dative, "they desire to listen to him." 
In the same work, 7. 34. 1, anyac chrnoti, and 7. 13. 1, nai 'va 
te kaih cana sruyus, "hears another (thing)," and "would not 
hear another (person)," the accusative of the object heard is 
used whether impersonal or personal (the Comm. supplies sabdam 
" any sound," in the last example). 

6. Verbs of Speaking in the Upaniahads. 

The usage of the TJpanishads embraces inherited types. So 
we find as late as Kanthas, 3 (3), prajapatim abruvan, followed 
by so 'bravid brahmisthebhyas, "they addressed Prajap." 
(ace), "he spoke to them" (dat.). Ordinary usage may be 
illustrated by BA. 3. 1. 1, sa ho 'vaca' jatasatrum . . brahma te 
bravanl 'ti, that is, the usual preterite is uvaca, the usual con- 
struction an accusative of the person addressed, but a dative of 
person if there is also an accusative of the impersonal object, 
"addressed him (ace.) 'I will tell thee (dat.) brahma'" (ace). 
Neither second or third sg. , nor second or third pi. of the pres. 
act. of bru are used ; instead of which are found attha, aha, — , 
ahus; brute occurs in Brahma 1, and bravama, brutam occurs 
only with pra-. For uvaca are used abravit, avocat, avadat, 
but not often (aha not uncommon as preterite).' The middle 
of brti is kept as such in the old Up., "call oneself," Jabalo 
bravithas, " call thyself J.," Ch. 4. 4. 3; bravlta and avocathas, 
ib. 5. 3. 4; brahmistho bravita, BA. 3. 1. 3. In Kaus. 3. 3, 
artham bruvita, "mention the thing," should be bruyat (v. 1.). 
The active voice is used in the same (med.) way in the epic, 
Mbh. 4. 19. 3, and perhaps this may be recognized in BA. 4. 1.3, 
yatha matrman bruyat, "as one might say he had a mother"; 
in Mait. 7. 8, ity evam bruvanas follows a description ! As in 
English, "say" is equal to " mean " ; so na 'ham bravimi, "I 
don't mean" (that), without object, Ch. 7. 34. 3 (followed by 
iti ho' vaca); also BA. 3. 4. 13, na moham bravimi, "I don't 
mean bewilderment"; so bhan, e. g. na khu aham mahabhaam 

' Deussen's " sagen konnte " for (Ch. 5. 11. 5) uvaca, especially in view 
of 1. 10. 6; 4. 1. 5, is improbable. 
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bhanami. "I don't mean your honor," Sak. 3 (cf. Lat. hunc 
ais, " do you mean him "). The construction of verbs of saying 
is shared by those of thinking in the predicate use, janamy 
aham sevadhim ity anityam, "what is called treasure I know 
is transient," Kath. 2. 10; sadma (tarn) manye, "I regard him 
as a seat (of wisdom)," ib. 2. 13; 6. 11. But the subject-object 
is ace, hatas cen manyate hatam (sc. atmanam; BG. 2. 19, 
enam), ib. 2. 19; as well as nom., svayarh dhirah pandita (v. 1. 
°am) manyamanas, ib. 2. 5; Mund. 1. 2. 8; amum lokam jes- 
yanto manyante, Ch. 8. 8. 5. 

Before taking up the regular words of speaking, a few equiva- 
lents may be mentioned. Common as is udahar in later Sk. 
(ahar as "speak" and, with "answer," "bring out a reply," 
is epic; in Up. only as "bring [to]," or "take to," Ch. 1. 2. 1, 
udgitham), it is comparatively rare here, followed by the regular 
dat. ace. as in Ch. 6. 4. 5, (no no 'dya) asrutam udaharisyati, 
"cite us (dat.) an unheard of thing." It occurs only here with 
ind. obj. and in BA. 6. 2. 3, "recite" (pratlkas) with impers. 
object (AB. 7. 12. 7, "cite a Brahmana " ) ; otherwise only in 
Mait. 6. 30 ff., atro' daharanti, "here they cite" (vss. ff. with- 
out iti), as iti evam hy aha in 26 introduces the same stanza (31) ; 
as "on dit" in Sutra (AGS. 4. 6. 15, etc.). In the epic it even 
takes double ace. ("say a word to"). Another compound of 
the same root vyaharat (first in Brah. as "speak"), in BA. 

1. 4. 1. is "ejaculate" (anu°, Mait. 6. 6). Once or twice in the 
older works (as in Brah.), Ch. 1. 3. 3, abhivyahar (with vac; 
Kaus. 1. 6; Ait. 1. 3. 3, 11); cf. Ch. 8. 12. 4, abhyvyaharaya 
vak; cf. also vji-acyam vyakaroti, "articulates speech," Ait. 
3. 1; namarupe (vyakar), Ch. 6. 3. 2; BA. 1. 4. 7, etc. 

The ace. dat. is used (or ace. is to be supplied) with vyakhya, 
as in BA. 2. 4. 4, vyakhyasyami te (sc. etad), and so in 4. 5. 5; 
cf. also anuvyakhyasyami (etat te bhuyas), Ch. 8. 9. 3 fp. ; 
upavyakhyanam, Ch. 1. 1. 1; Mand. 1; ptc. as noun, BA. 

2. 4. 10; Mait. 6. 32, (anu-) vyakhyanani, " comments "; pra- 
tyakhya in BA. 6. 2. 8, ko hi tvai' vam bruvantam arhati 
pratyakhyatum, "who can refuse you." 

With vi the meaning is dis- (dispute) in vivad,' and ex- 
(explain) in vivac (with dat.), BA. 3. 8. 5; 9. 26; Ch. 5. 1. 6; 

' On Ch. 5. 1. 6 and BA. 6. 1. 7, see above, p. 389. For the locative' 
cf. Katha 1. 29, yasminn idam vicikitsanti, "concerning which men 
are here in doubt." 
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3.5; so vibrtx is explain, BA. 3. 4. 2 (absol. with vyacaks and 
vyapadis), with ace. dat. BA. 4. 5. 4. With uktva, "saying," 
and prabrute "proclaims" (nama), amantrito is "addressed," 
BA. 1. 4. 1 (2. 1. 15; perph. pf. as in Ch. 4. 4. 1 and Kaus. 
4. 19).' "Blame" for paripravocan (tva), Ch. 4. 10. 2, is 
doubtful (in the opic 12. 132. 6, vac alone has this meaning, 
kas tam va vaktum arhati). As for vac:="teach," cf. the use 
after adhihi, " teach," in Ch. 7. 1. 1, "teach! 1 will teach (tell) 
you farther," adhiti . . . tatasta urdhvam vaksyami. " Repeat" 
(learn) is given by anu in anu-ah, "recite" (BA. 5. 14. 4; cf. 
6. 3. 6)," anu-mantray (Kaus. 2. 15 "calls after him," tam); 
BA. 6. 4. 5, with mantra ; anuvac and anuvad, vedo . . anantiktas, 
"not learned," BA. 1. 4. 15(5. 2. 3, anuvad "repeat"); anu- 
brtite, ib. 16 ; yat kimcana 'niiktam, " whatever one has learned," 
ib. 1. 5. 17; anticana, "a learned man," not common," BA. 2. 
1; Kaus. 4. 1 (3. 2, anuvad, "repeat"); Ch. 6. 1. 2; anticana- 
tama, BA. 3. 1. l;prasnam anubruhi, "answer the question," 
Mait. 4. 5 (Veda-anuvacana, BA. 4. 4. 22) ; anucya . . anusasti, 
Taitt. 1. 11. 1. The causative of anuvac, as "invite," with 
objective dative, anuvacayati somaya, etc., is not found here 
(as in Sutras). The epic admits it with objective genit. and 
ace. "promise to a person a thing." Unusual words: kirti is 
common but unique is the verb kirtayet, Mait. 6. 29, dat. ace. ; 
cf. upayanakirti, "acknowledgment of," BA. 6. 2. 7. Instead 
of "spoken" we find vag uccarati, "a voice rises," BA. 4.3. 
5; cf. uccaritamatras (sabdas), Mait. 7. 11. " Talk," bhasas in 
Kaus. 2. 4, with sam, api vatad va sambhasamanas tisthet, "let 
him stand to windward and converse" (later, epic, with ace). 
On bhas and lap (Maitri and Ksur. alone have gad) see below. 

The most general word for speak is vad; often used without 
object, e. g. "let the pair speak first," agre vadatam, Ch. 1. 8. 
2; cf. vada, " speak," BA. 3. 9. 10 ff. So avadan (AV. alapan) 
is a dumb man, BA. 4. 1. 2; yatha kada avadanto vaca, "like 

' Otherwise a is not used with words of speaking (ahve, " call to one- 
self",); there is no avad or avac as in Vedic texts (on alap, see below). 

* " Some recite the Savitri as an anu§tubh . . one should recite it as a 
gayatri," S. anu§tuhham anvahus . . gayatrim eva savitrim anubriiyat; 
ib. 6. 4. 14 flf. anubruvita vedam. 

' Cf. Mbh. 3. 133. 13 and 9. 51. 50. yo'nucana^l sa no mahan, pendent 
to the proverb na hayanais, as in 12. 334. 6. 
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the dumb not speaking with the voice," BA. 6. 1. 8. For this 
reason the combination vadati vaca is regular, and when speech 
is personified she uses vad; compare vacam vadanti and yena vag 
abhyudyate, Kena 1 and 4 (abhivad, "address," ib. 17);' vaca 
vadan, Kaus, 2. 14 and 3. 2; yat kalj^anam vadati; BA. 1. 3. 2; 
and vadisyamy eva 'ham iti vak, " said speech, ' I will speak '," 
BA. 1. 5. 21. In Ch. 5. 3. 6 = BA. 6. 2. 5, vacam abhasathas, 
and vacam bhasita, BA. 6. 4. 18; yavad bhasate, "as long as 
he talks," Kaus, 2. 5; priyam bhasase, BA. 2. 4. 4, there remains 
an old word not elsewhere used (till Gauda 4. 99 and Gita). 
Another rare but old word is lap, used in causative, Ch. 4. 
2. 5, alapayisyathas, " make speak"; according to S., alap°. 

As a general word of utterance, " pronounce," however, vac 
is used as in Ch. 2. 22. 5, sarve svara ghosavanto balavanto 
vaktavyas, "all vowels are ,to be pronounced voiced and strong." 
" Called " is ucyate, Maitri 2. 6. So " count " (not gan), yavanto 
nividy ucyante, BA. 3. 9. 1; akhyayante (ganasas), BA. 1. 4. 12. 

Perhaps the distinction is best given at this period by vad = 
speak, vac = say. Thus " said elsewhere," and " said before " 
are anyatrapy uktam, praguktam, Maitri 2. 6 ; 3. 3 ; 6. 4 and 
5 ; and 5. 2. 

Spoken words are indicated by " iti" without verb, passim, 
or with vac added, ity uktva, Ch. 2. 24. 10 if. ; tathe 'ti ha 
yajamana uvaca, ib. 1. 11. 3; sometimes followed by a speech 
ending with another iti, as in Ch. 1. 11. 3, tathe 'ty atha 
. . . iti, " yes (said he), but, etc.," where the speech is resumed 
and then again marked as ended. So atho khalv ahus, BA. 4. 
4. 5 (4. 3. 14) may register an objection, "but they say"; 
yet compare atho 'tapy ahus, iti (and moreover), Ch. 2. 1. 3. 
' ~So ' said he, and ' yes ' said he, are expressed by ne 'ti ho 'vaca 
and tatha or om ity uvaca (ma . . iti "No!"), BA. 6. 2. 1, 
etc. But a quotation is more often given with a set phrase, as 
in Maitri 2. 2, ity evam by aha, " so he (one) says" (and so in 
ff. 4. 3; 4. 6; 6. 1. ff.); ity evai 'tad aha, with ity abravit,' 

' But abhivac, abhyuktam, "declared," is used only in a phrase, tad 
etad rea, BA. 4. 4. S3 ; Kau§. 1. 6, filokena ; Mun(J. 3. 3. 10 ; Pra«. 1. 7. 

' Abravit is gnomic here : asti brahme'ti brahmavidyavid abravid brah- 
madvaram idam ity evai 'tad aha yas tapasa 'pahatapapma, " Brahma is, 
so says he that possesses brahma-knowledge ; this is the brahma-door, so 
also he says, who is freed from evil through austerity" (Comm. etad as 
' this ' ; but see below). 
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Maitri 4. 4; sa ha sma 'ha . . iti, BA. 6. 12. 1; and the for- 
mula iti ha sma 'ha'foUowed by the name of the person quoted, 
Sandilyas, Ch. 3. 14. 4; Kausitakis, Kaus., 3. 1, 6; Paingya, 2- 
2; Yajnavalkyas, BA. 1. 4. 3 (5. 1. 11). Another phrase is 
introduced by tad dha, as in tad dha sma 'ha Pratrdah pitaram 
. . iti, BA. 5. 12. 1; tad (but S. tad as brahma here) dho 
'cus . . iti, BA. 6. 1. 7; with uvaca, ity ho 'vaca, Ch. 1. 8. 3 ff., 

5. 12. 1; BA. 5. 14. 8; Maitri, 2. 2; Kena 26; sa ho 'vaca . . 
iti, Kaus. 1. 1; 4. 3; Ch. 1. 11. 2; 4. 3. 5; 4. 4. 4; 4. 10. 3 
and 5; BA. 3. 1. 3; Kath. 1. 4; te ho 'cus, ib. 5; uvaca . . iti 
Ch. 4. 4. 5. 

The plural regularly indicates "they say" (on dit) : tad ahus 
. . iti, BA. 3. 9. 9 (ity acaksate, ib.)'; eki-bhavati na vadati 
'ty ahus, BA. 4. 4. 2; tad (uta 'py) ahus . . iti (meaning by 
another iti), Ch. 2. 1. 2; 7. 11. 1; (ity) eva tad ahus, Ch. 2. 1. 
2 and 3 ; tasmad ahus . . iti, ib. 3. 17. 5 ; with vadanti . . iti. 
Ch. 2. 24. 1, the subject is definite, brahmavadinas ; but in Ch, 

6. 4. 5, tad vidvansa ahus; so Maitri 6. 7; "some say," ity eka 
ahus, BA. 5. 12. 1 ; ity u hai 'ka ahus, BA. 1. 3. 27 (5. 12. 1) ; 
1. 5. 15; tad dhai 'ka ahus, Kaus. 3. 2; Ch. 6. 2. 1; atrai 'ka 
ahus . . iti, Maitri 6. 30. The optative having this indefinite 
subject is supplied by bru : yas . . bruyat . . iti, Ch. 1. 8. 6; 
brOyat . . iti, "let him say," Ch. 3. 16. 2 ff. 

The construction of these verbs may be arranged as above, 
thus : they take (a) an impersonal ace. ; (b) a personal ace. ; 
(a) + (b); (c) a predicate ace; (d) an impersonal ace. and per- 
sonal dative ; (e) a personal dative. Finally the ace. may be 
interpreted as the object not of address but of discussion (f) 
" about " which or whom something is said. 

(a) impers. ace. : kim bravimi, Ch. 6. 7. 2; tad bravitu Ch. 6. 
1. 4; yam eva vacam abhasathas (tarn eva me bruhi, ref. above) ; 
satyam vadati, Ch. 7. 17. 1; (artham) vadet, "tell the subject," 
Ch. 5. 11. 6; yad avocam . . iti . . ity eva tad avocam, "in say- 
ing this I said (meant) that," Ch. 3. 15. 5; iti sa yada'ha . . ity 
evai 'tad aha, "when he says . . he means," BA. 1. 3. 28. 

(b) pers. ace: putram aha . . iti, BA. 1. 5. 17; tarn jay o 
'vaca . . iti, Ch. 1. 10. 7; 4. 10. 2ff. ; tam aha, Kaus. 1. 6; 

1 This is found in Ch. 1. 3. 6, etc. ; chiefly old Up. ; tam . . indra ity 
acaksate (v. 1. indram ity), BA. 4. 3. 3 ; Ait. 1. 3. 14 ; yad bhutam ca . . 
ity acakgate, BA. 3. 8. 3 ; Taitt. 1. 3. 1, etc.; Kaug. 3. 5 (4) and 15 (10) ; 
pratyacak? is "refuse," Taitt. 3. 10. 1 ; Kau?. 3. 1. 
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dtksitam ahuh satyam vade 'ti, BA. 3. 9. 23; pasyantam alius . . 
iti, BA. 4. 1. 4; vacam (pers.) ticus, BA. 1. 3. %; anyad vadet, 
"speak to that other," BA. 4. 3. 31; iti ha Kausitakih putram 
uvaca, Ch. 1. 5. 2, 4; 1. 8. 3, 6; tam uvaca, sa ha tam uvaca . . 
iti, Ch. 1. 10. 2, 8ff.; 4. 1. 5; 4. 1. 7; 4. 4. 4, 5; 5. 3. 1; 5. 3. 
4; 6. 7. 3; iti ma bhagavan avocat, Ch. 1. 11. 4; usually in 
standing phrases, sa hai 'nam uvaca . . iti, Ch. 4. 4. 2; tam ha 
pito 'vaca . . iti, ib. 6. 1. 1; tam ho 'vaca, Kaus. 1. 3ff. ; Kena 
25; tan ho 'vaca . . iti, Ch. 1. 12. 3; 5. 1. 7; 11. 4 and 7; 
Maitri 2. 3; 4. 1, etc. ; BA. 3. 1. 2; atha ho 'vaca Satyayajnam 
. . iti, Ch. 5. 13. Iff. ; tau ha Prajapatir uvaca kim . . iti, Ch. 
8. 7. 3ff. ; atha hai nam . . uvaca . . iti . . iti ho 'vaca, "he 
addressed him and said," Ch. 1. 11. 1. With iti may go tad 
etc. as in tad dha sma 'ha . . pitaram . . iti, BA. 5. 12. 1, where 
the pronoun may. be adverbial or bring the clause under (a) + 
(b), below. 

The clause above, tau ha Prajapatir uvaca kim, etc., Ch. 8. 
7. 3, implies "ask," and this is not a rare connotation, cf. 
ahus in Ch. 8. 6. 4. The accusative also occurs in a good many 
cases after a combination of verbs of speaking and transitive 
(motion) verbs as in Kaus. 4. 1, Ajatasatrum etyo 'vaca . . iti; 
Ch. 1. 12. 2, tam. . upasametyo 'cus . . iti; and so ib. 3; 4. 4. 3; 
5. 1. 7, pitaram etyo 'cus; ib. 12; cf. tam ho 'vaca 'nanusisya 
vava kila ma bhagavan abravid anu tva 'sisam iti, "he addressed 
him (saying) ' without indeed instructing me spake (addressed ?) 
my lord (saying) I have instructed thee '," Ch. 5. 3. 4 (see note).' 

I have been at pains to give the many examples of this con- 
struction with other verbs in order to show its comparative 
rarity with bru. This marks the later epic style sharply from 
that of the Upanisads and is one of the countless minor points 



' This verb anuSas, " teach," Ch. 4. 3. 2, takes dat. and ace. in anu 
ma etaiii devatam «adhi ; obj. ace. in Kena 3 (tad) ; pers. aco. BA. 1. 5. 
17, etc.; Taitt. 1. 11. 1 ; Ch. 4. 3. 4 ; 4. 9. 3, etc. In Maitri 4. 1. anufiadhi 
tvam (asmakam ! so Comm.) the words gatir anya na vidyate follow, and 
it is rather harsh to connect asmakam with this clause ; but see below. 
As there is always elsewhere an obj. pers. or impers. ma (above) would 
seem to be governed by ananu^i^ya. There is no case of double ace. 
with this verb (as in epic). The meaning teach may also be given by 
adhi-i, as in Taitt. 3. 3. 1. by vijfiapaya, with two ace. (epic gen. as ' say ' 
to), Ch. 6. 5. 4 (pers. ace. alone in phrase of Kaug. 1. 1, etc.); Kau§. 3.1. etc. 
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always emerging to correct unhistorical bias in regard to the 
age of the epic. 

With the optative, in Ch. 3. 23. 3, sa tva prativaksyati 'ty enam 
bruyat; nai 'vai 'nam bruyus pitrha 'si 'ti, ib. 7. 15. 3 (answers 
to evai 'nam ahus, ib. 2, "say to him"); tarn ced bruyus . . 
iti ("if they should say to him . . " followed by sa bruyat . . 
iti); ib. 7. 15. 4; 8. 1. 1 ff. 

As a preterite, enara abruvan . . iti. Ait. 1. 2. 1 ; ta abravit, 
Ait. 1. 2. 3 (5, abrtitam) ; athai 'nam abruma . . iti, BA. 3. 3. 
1; so 'bravit Patancalam kapyam yajnikans ca . . iti, BA. 3. 
7. 1 (three times); iti rajanam abravit, Maitri 1. 2; prajapatim 
abruvan (tarn ho 'vaca), ib. 2. 1 and 3; tam abravit, Katha 1. 
16 (no iti); and combined, with a verb of instructing, Ch. S. 3. 
4 (above). 

These few cases should be compared with the multitude of 
pers. ace. after ah, vac, of the TJpanisads and with the regular 
mam, tam, etc. abravit of the epic, where it has become a for- 
mula. It is the more surprising since the preterite of brti with- 
out pers. ace. is common enough in Up. 

Unique is vad with person, ace. In Ch. 5. 3. 7, yatha ma 
tvam avadas, "since you have addressed me" (the construc- 
tion belongs to a later period).' It is not in the BA. 6. 2. 8 
parallel. 

In BA. 5. 14. 8, etad dha vai tad Janako Vaideho Budilam 
Asvatarasvim uvaca (yan nu ho tadgayatrivid abrutha ■ atha 
katham hasti bhuto vahasi 'ti), there is a combination of the 
impersonal and personal accusative which, however, may be no 
more than a combination of the impers. as adv. with the person, 
ace. : "J. spake thus to V.," or "this following said J. to V." 
The Comm. takes tat as tatra, " in this regard." Compare the 
usual phrase tad dhai 'tad in (d) below. This combination of 
(a) and (b) is common enough later, but rare in the Upanisads. 
In so late a thing as Pinda 1. 1, brahmanam idam abruvan there 
is a parallel to yan mam vadasi, Gita 10. 14; but earlier Up. 

■ PW. gives no examples earlier than the epic for vad, "address," 
with pers. ace. ; but see below for a doubtful case in Ch. Of course 
abhivad in this sense is common BA., Ch., Kena, etc. ; also as " speak 
about," abhyude, Ch. 4. 14. 2; samudire, "spoke among themselves," 
ib. 4. 10. 4. (see below); vivad, " dispute," locative, Ch. 5. 1. 6, etc. ; 
ati°, ib. 7. 16. 1 (Maitri 4. 5, ativady asi) ; anu°, Kau§. 3. 2 ; BA. 5. 2. a ; 
prati", Katha 1. 15 (above). 
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scarcely recognize the construction. Just as above we have 
vad uniquely with pers., so the earliest case here is with vad, 
yatha ma tvam tadai 'tan avadas, Ch. 5. 3. 5. But to under- 
stand this clause it must be observed that with etan the word 
prasnan "questions" is to be supplied, and the construction 
may be that of a verb of asking, "as thou hast (said) asked 
me these (questions)," as just before this stands parica ma 
prasnan apraksit, "he asked me five questions," with the 
(regular) double ace. The passage seems to be incomplete (so 
Deussen) ; in form it is like that of 5. 3. 7 (above, yatha ma 
tvam avado yatha). Another passage in Chand. also presents a 
difficulty like that of the combination-construction spoken of 
above: S. 11. 7, tan ho 'vaca pratar vah prativakta 'smi 'ti . . 
tan ha 'nupaniyai 'vai 'tad uvaca, "he addressed them (saying) 
' I will reply to you in the morning . . thus [this] even with- 
out initiating them he said." Here the personal ace. is induced 
primarily by the gerund and etad is adverb rather than object 
(i. e. "without initiating them he spoke as follows"). Com- 
pare below (d) the note on prati-compounds. 

It is a mark of the lateness of Maitri' that the personal 
object in this class of verbs is found in the genitive, tad asmakam 
bruhi (cf. anusadhi asmakam, above, but the latter is doubtful), 
2. 3, preceded by vidya . . asmakam bhagavata Maitrina 'khyata 
'ham te kathayisyami. So in 4. 5, sreyah katamo yah so 'smakam 
bruhi, "tell us which is the better part (not with Max Miiller 
" which is best for us "). Also in 7. 10, etesam uktam, "declared 
to." In 1. 2. (sc. atmatattvam) , no (=asmabhyam ace. to 
Ramat.) bruhi, may be genitive (the genit. in BA. 6. 2. 6, 
manusanam bruhi, is partitive). In Svet. 6. 23 (also a late 
Up.) tasyai 'te kathita hy arthah prakasante mahatmauas, the 
genitive may depend on kath (as above in Maitri), especially 
since prakas (a common verb) takes no such (Up.) objective 
case. Later Sk., though retaining the dative as well, uses this 
genit. construction; doubtful are me, te, Gita 10. 19, hanta te 

' Cf . also the late vocabulary; sucay, " describe," 3. 1; utonti=opine, 
8. 7; bhutatman, tanmatra, mahabhtita, 3. 2; cakravartir, 1. 4 ; tatstha, 
6. 10. 16; matrka, 7. 11. These words are all late (cf. my Oreat Epic, p. 
33 fE.); cf. also gad, which, as nigad, occurs in Sutras (in Mbh. 8. 83. 29 
it takes double ace), and once in K§ur. Up. 10, otherwise only in Maitri 
1. 3, gathatii jagada. Cf. also nata, rafiga, etc. in Maitri 7. 8. 
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kathayisyami, etc. In Kena 32, ukta ta upanisad . . ta upanisa- 
dam abruma, the te is probably dative (as below).' 

The predicate ace. (c) is not often found but is represented 
(both adj. and noun) sufficiently in the older Up., no bhavan 
pura'nusistan avocat, "you said I was instructed," BA. 6. 2. 3 
(so ib. 1. 5. 17, putram . . lokyam ahus) ; the periphrasis with 
iti, ahur darsapurnamasav iti, "they assert the new- and full- 
moon sacrifices" (to be intended), ib. 1. 5. 2. Cf. "manoyuktam 
bhakte'ty ahus, Katha 3. 4 (3. 1, vadanti with pred. ace). In 
Ch. mahantam asya mahimanam ahus, "great they say is the 
greatness of him," 4. 3. 7; cf. yan na suvijneyam attha, Katha 

1. 22; indriyani hayan ahus, ib. 3. 4; 6. 10; yena 'hur mano 
matam, "whereby they say thought is thought," Kena 5; tam 
ahur agryam purusam mahantam, Svet. 3. 19. Compare also 
BA. 4. 4. 9, tasmin . . nilam ahus, "on it they say is dark-blue." 

As predicate with vac, "teach," pranam ca ha 'smai tad 
akasam co 'cus, "they taught him (declared to him) that 
(Brahma) as breath and space," Ch. 4. 10. 5 (after asmai pra- 
bravama, " let us teach him "). 

With vad, Taitt. 1. 1. 1, tvam eva brahma vadisyami, "I 
will declare thee as Brahma," only here and if. (1. 12. 1), till 
the later Up. 

After'a verb of perception it is noticeable that the nom. in a 
simile may stand in agreement with the obj. accus. : ta asme 
'va . . sthanur iva tisthamana apasyat, "he saw them (ace.) 
standing (ace.) like a stone (nom.), like a post (nom.)," Maitri 

2. 6; cf. with kar, ibid., sa vayur iva 'tmanam krtva, "making 
himself (ace.) like wind (nom.)." 

The impersonal ace. and personal dative (d). The construction 
is too common to require a heap of instances ; it will suffice to 
show how contiguous, almost inseparable in Sk. are the shades 
of meaning in "speak," "proclaim," "teach," as rendered in 
English ; to illustrate the usual phraseology ; and to interpret 
doubtful by means of certain examples. The points can be 
taken together. 

tam (udgitham) . . Udarasandilyayo 'ktvo 'vaca. . . iti, "on 
declaring (teaching) this to U. he said.. . ," Ch. 1. 9. 3; tad 
dhai 'tad . . Krsnayo 'ktvo 'vaca . . iti, Ch. 3. 17. 6 (here the 



1 Epic construction with ace. has dat. e. g. kathayamasa ^atrughnaya 
kathas, R. 7. 71. 5. 
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pronoun refers to the view just explained) ; tad dhai 'tad 
Brahma Prajapataya uvaca . . putraya pita . . provaca . . tat 
putraya . . prabruyat, Ch. 3. 11. 4-5; tad dhai 'tat Satyakamo 
Jabalo Gosrutaye . . uktvo 'vaca yady apy enac chuskaya 
sthanave brtiyat . . iti, Ch. 5. 2. 3. Here the same construc- 
tion is used with the verb of speaking and that of proclaiming 
or teaching, viz. the dative of the person, and this is the case 
in brahma me vaksyati, BA. 2. 1. 15, as ib. 2. 5. 16, idam vai 
tan madhu . . Asvibhyam uvaca. So tat tubhyam avocan, BA. 
6. 2. 4; tarn vidyam tubhyam vaksyami, ib. 8 (cf. ib. 6. 3. 7). 
Hence in te 'ham tad vaksyami, BA. 4. 2. 1; tad eva me bruhi, 
ib. 2. 4. 3; tau (prasnau) me brtihi, ib. 3. 8. 2 ("tell i. e. : 
answer me these questions"; but in 1, "I will ask him two 
questions, double ace. with praksyami, followed by tau cen me 
vaksyati); yat te kascid abravit, ib. 4. 1. 2; brahmanas ca te 
padam bravani 'ti bravitu me bhagavan iti tasmai ho 'vaca . . 
agnis te padam vakte 'ti, etc., Ch. 4. 5. 2-6. 1 ff. ; bhagavans 
tv eva me kame bruyat, Ch. 4. 9. 2 ; tan me bhagavan bravitu, 
Ch. 7. 1. 5ff. ; tamevano bruhi, Ch. 5. 11. 6; uktata upanisad, 
Kena 32; the same dative is to be assumed as follows prabrti, 
e. g., prabruhy asma iti tasmai ha 'procyai 'va, Ch. 4. 10. 2. Cf. 
brahma te bravani, Kaus. 4. 1 ; tat te bravani, Katha 2. 15 (tam 
uvaca tasmai, Katha 1. 15, tam uvaca 'ngire, Mund. 1. 1. 2). 
So also with a verb of explaining, tam me vyacaksva, BA. 3. 4. 
1 ; (etad) vyakhyasyami te, vyacaksanasya tu me nididhyasasva, 
BA. 2. 4. 4 = 4. 5. 5; ye nas tad vyacacaksire, Kena 3 (vica- 
caksire. Is. 10, 13); tam cen me na vivaksyasi, BA. 3. 9. 26. 
The construction is just that of giving something to one; cf. 
the parallel in Maitri 6. 29, etad guhyatamam . . na'santaya 
kirtayet . . sarvagunasampannaya dadyat. 

So also pratipad " declare," which occurs with vacam as early 
as RV. , takes ace. and dat. ; praksyanti mam . . tebhyo na sar- 
vam iva pratipatsye, "they will question me and I shall very 
likely not declare to (answer) them everything." Ch. 5. 11. 3 
(ace. without dat. ib. 6. 7. 4)." 

' In BA. 1. 4. 8, pratipede is "declared" (no pers. obj.), but ib. 3. 8. 1, 
as in Ch. 4. 9. 3, it is " replied" (to a question). Usually in speech-words 
prati takes an ace. pers., as in Ch. aprccham mataram sa ma pratya- 
bravit, " I asked mother, she answered me" (as follows), Ch. 4. 4. 4 ; tam 
u ha parah pratyuvaca, "and the other answered him," Ch. 4. 1. 3 and 
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(e) personal dative without non-personal accusative. Here it 
is not always clear whether the word means " declare (this to) " 
or simply "speak (to)." In many cases the iti following or 
the object to be supplied suggests that the former is the proper 
meaning, as also when the passive form implies "addressed" as 
" instructed " (te . . tatho'ktasya may a, " of thee thus instructed 
by me," Ch. 1. 11. 5). Thus in Ch. 4. 5. 2; 6. 3ff., te padam 
bravani 'ti, bravitu me bhagavan iti, tasmai ho 'vaca . . iti (with 
a paragraph of instruction before iti), it is evident that bra- 
vitu = pra° and uvaca is "declared (it) to him." Similar is the 
tasmai ho 'vaca in 4. 2. 5, although no iti follows (agnis te 
padam vakta, 4. 6. 1, etc., shows the object). Compare ib. 
4. 10. .4, atha ha 'gnayah samudire . . hanta 'smai prabravame 
'ti, tasmai ho 'cus . . iti ; 4. 14. 1-3, te ho 'cus . . acaryas tu te 
gatim vakte 'ti . . kim . . te ' vocan . . aham tu tad vaksyami 
. . bravitu me . . tasinai ho 'vaca, although no iti follows the 
final word, and uvaca may here be rendered " he spoke to him " 
or "he declared it to him." But it is safe to assume that the 
dative regularly implies an accompanying accusative, as in katham 
te na' vaksyam (of. tasmai ha 'procya, 4. 10. 2, "not teaching 
him"), "why shouldn't I have told (taught) you," 5. 3. 5, save 
in cases where an iti precedes. But even with a precedent iti it 
is probable that an ace. is really to be supplied. Thus in BA. 
3. 7. 1, after a description of the string and "inward director," 
as described by the Gandharva, Gautama says iti tebhyo 'bravit 
tad aham veda, which may be " thus he spoke to them (and so I 
know)" or "thus he described (it) to them (and I know it)." 
The latter, however (cf. abravit with ace. just before), is prefera- 
ble. Mftller translates, " Thus did he say to them, and I know 
it"; Deussen, " da erklarte er es jenen, und so weiss ich es." 
In BA. 4. 1. 2 (preceded in 1 by tarn ho 'vaca), abravin me . . 

3, 3.(ib. h. 11. 7, prativakta 'smi, without objective, and so pratUuSrava, 
ib. 4. 5. 1 and elsewhere). The apparent double ace. in Ch. 7. 15. 3 with 
pratyah is due to one being used adverbially, pitaram kimcid bhr^am 
iva pratyaha, "he answered his father something rude" (= somewhat 
rudely). In AV. this combination has only aoc. impers. obj. ; in Kau?. 
1. 3, tarn yah pratyaha, tam pratibruyat (prati with acakg and with 
akhya, BA. 6.' 3. 8 ; Kau?. 3. 1 ; Taitt. 3. 10. 1, is " speak again '"=;" refuse,'' 
ko hi tv evam bruvantam arhati pratyakhyatum, etc.). In Katha 1. 1. 15 
praty avadat ( tat) is ' ' repeated " (a late meaning). ' ' Address " (ace.) and 
" reply " (absol.), are ah and pratyah, BA. 1. 5. 17. 
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vag vaibrahme 'ti, "he said to me . . 'speech is Brahma'," the 
quotation corresponds to a preceding yat te kascid abravit, " what 
any one did say to you," and in the following, na me 'bravit has 
an object accusative understood ("he did not tell to me the rest- 
ing-place"). In BA. 5. 2. Iff. bravitu nas . . tebhyo hai'tad 
aksaram uvaca da iti . . damyate 'ti na atthe 'ti (the next begins 
enam ucus, "they addressed him"), there can be no doubt 
(jxzce PW.) that nas is dative, as in BA. 5. 12. 1, tasma u hai 
'tad uvaca vi 'ti, etc. ; cf . taih (vidyain) tv aham tubhyam vaks- 
yami (cited above). 

But in Gita 13. 8, nivasisyasi mayy eva ata urdhvam, na sam- 
sayah, "after this" is unquestionably the meaning of ata 
urdhvam. So also in BA. 4. 3. 14 ff. ata urdhvam vimoksaya 
bruhi and in Ch. 7.1. 1, tatas ta urdhvam vaksyami, the only 
places where this phrase appears with verbs of speaking, it is 
better to take the phrase adverbially than (as Deussen does) 
equivalent to a noun, "speak farther than this for salvation," 
"I will speak to you farther than this." It would be to draw 
too fine a line to say that the dative cannot still be used alone ; 
although the tendency is to restrict the dative after a verb of 
speaking to instances where the direct object is expressed or 
understood. 

An apparent difference between sg. and pi. is observable in 
Prasna. Thus in 1. 3, tan ha sa rsir uvaca . . sarvam ha vo 
vaksyama iti, "the seer addressed them with the Words I will 
tell you (it) all," but ib. 4, tasmai sa ho 'vaca, and so in 3. 3; 3. 
3 (also te 'ham bravimi) ; 4. 3; 5. 3 (6. 1, tam abruvam and te 
na'vaksyam); 6. 2; but in 6. 6 again, tan ho 'vaca. In both 
uvaca means " said to," followed by what is said; but when the 
dative is used an explanation follows, so that it is equivalent to 
"I will teach you as follows," "he taught them as follows"; 
whereas no explanation follows in the case of tan uvaca, one 
example of this introducing and the other concluding the whole 
discussion, "he addressed them" (but without instruction), as 
is the case with tam abruvam, "I addressed him." 

So in Katha, vac and bru with personal ace. are " speak to," 1. 
4; 1. 16, with ace. of thing, expressed or understood, "teH"( = 
prabru), e. g. bruhi nas tat, " explain it to me," 1. (13, 14) 15, 
29 ; cf. 2. 15, tat te (padam) samgrahena bravimi (ib. 5. 6) with 
Gita 8. 11, tat te padam samgrahena pravaksye. In 1. 16, the 
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genitive depends not on the verb of speaking but on tustas, 
atha 'sya mrtyuli punar eva 'ha tustah. 

(f) The accusative "about" whom or which anything is 
said. This is a recognized type, but it is not common in Up. 
and certainly a good many (if not all) oases even here are really 
ace. after a verb of declaring or addressing. For example, in 
BA. 3. 9. 10, veda va aham tam purusam . . parayanam yam 
attha, "I know the person whom thou declarest (as) the final 
source;" although "of whom (i. e. about whom) thou speak- 
est " (Mflller) is correct enough as an English version. Again, 
in BA. 6. 4. 38, tam va etam ahur atipita bata 'bhus, Muller and 
Deussen render "they say of such a son"; but the second per- 
son shows that the literal meaning is "they address him with 
the words ' thou has become superior to thy father'," (so Boht- 
lingk). Compare BA. 3. 9. 22, pratirtipam jatam ahur hrdayad 
iva srptas . . iti, "they say to a son who is the image of his 
father ' slipped out of the heart' " (better than with Bohtlingk 
" they say of a son "). Such also is the meaning given by Boht- 
lingk and Mflller (not by Deussen) to the ace. in BA. 1. 4. 8, sa 
yo 'nyam atmanah priyam bruvanam bruyat priyam rotsyati 'ti 
'svaro ha tathai 'va syat, "he may be sure of it who says ' he will 
lose what is dear ' to one who declares another than the self (to 
be) dear.'" It is at least very doUbtful whether anyone of 
these examples is to be rendered by "about." In the passive 
construction, as in Ch. 4. 1. 4, sa mayai 'tad uktas (not 
" spoken about" but) "herewith is he declared by me" is the 
literal meaning. So in the constant use of ahus, as in ity evai 
'nam ahus, "so they declare him," Ch. 7. 5. 2; kam enam 
attha, ib. 4. 1. 3, 5; adadanam . . ahur asuro bate 'ti, ib. 8. 8. 
5; satyam vadantam ahur dharmam vadati 'ti, "they declare 
that one who speaks true speaks right," BA. 1. 4. 14 (compare 
instances of predicate with itj, above). Similar is the usage 
with acaks, not only in tam Skanda ity acaksate, "him they 
call Skanda," Ch. 7. 36. 2; yad yajna ity acaksate, "what they 
call sacrifice," Ch. 8. 5. 1; sa brahma tyad ity acaksate, 
"breath (sa, sc. pranah) is brahma that yon, they say," BA. 3. 
9. 9; but also in tasmad enam svapiti 'ty acaksate, "they 
declare him asleep," Ch. 6. 8. 1 (not with PW., deshalb sagt 



1 In 5.it. 1. 3. 13, kim iha 'nyaiii vavadi§at, the meaning seems to be 
"what would one say (to be) other " (this form, 'vavadi?at or va'vadi^at (?), 
is found in the Benares text as well as in Anandas.). 
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man von ihm), predicate with iti as if double ace. All these go 
back to and rest in the utterance-idea solely, "one proclaims 
it," with or without predicate. Compare ne ''ja.ja.te svapiti 'ty 
acaksate, " (when a man) does not move they declare he sleeps," 
Prasna 4. 2; goasvam iha mahime 'ty acaksate, "they regard 
cattle as greatness," Ch. 7. 24. 2 ; vatsam jatam' ahur atrnada 
iti, BA. 1. 5. 2; purusam pretam ahur vyasransisata 'sya 'ngani 
'ti, "they describe the dead with the words 'his limbs have 
relaxed '," BA. 3. 7. 2. So samvad with ace. and following 
quotation, Ait.Br. 3. 2, is "together describing the child they 
say ' it wants to hear.' " The expression " about " is rendered 
clearly by the locative, not only with vivad (med.), above, but 
with this samvad, as in BA. 2. 1. 2 and the corresponding pas- 
sage in Kaus. 4. 1, ma mai 'tasmin samvadisthas (v. 1. sariiva- 
dayisthas, " do not address me (v. 1. make me converse) about 
him." Cf. agnihotre samudate (v. 1. tidatuh), BA. 4. 3. 1. 
An emendation in this last passage makes sam enena vadisya iti 
out of sa mene na vadisya iti, a doubtful form for this period. ' 
In the Upanishad period, as in that of the Samhitas, I 
have gone very minutely into the construction of words of 
speaking, because they have never been exhaustively worked 
over and the material is syntactically important. To sum 
up: The earliest Yedic use admits a dative of the person 
after a verb of speaking, whether an accusative (of what is 
said) accompanies the dative or not. At the end of the Rig 
Veda and in the Atharva Veda (where the later Brahmanic 
style is beginning to get the upper hand), this construction 
yields to the use of a personal accusative after some of the 
verbs of speaking, just as the dative with "praise" or "sing" 
yields to the accusative. In the Upanishads, the usage is Brah- 
manic, that is, the accusative has become regular, but the dative 
is also found occasionally, and as with other verbs (and in 
patois) the objective genitive begins to be substituted (compare 
sparh, "desire," fsrst with dative, later with genitive of thing 
or person, and also with ace. of pers., and as "envy," in its 
later sense, with any of the three cases). 



' The Comm. as " he thought I will not say anything to," na vadijye 
kim cid api rajfle. For reasons against the sam enena v. 1., cf. Deussen, 
Sechzig Up., p. 463. 
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In concluding (for the present) this investigation of the 
dative case, I would call attention again to the point so often 
ignored by classical scholars, to whom the dative still remains 
a "personal case," that, namely, the great mass of dative infini- 
tives must be duly weighed in the balance of meaning before 
one can pronounce the case especially a case of personal regard. 
The dative is quite as much an infinitive case as it is a personal 
case; is, in fact, the chief infinitive case. Then again, as to its 
being a place-case and as to the identity (from vagueness) of 
ablative and dative in Sanskrit plurals, we have living speci- 
mens as parallels. For example, as friend Grierson reminds 
me, there is the Shan ending tl, "to" and "from," the word 
itself meaning "place," and being used with person or place 
indifferently to indicate "to" or "from" according to the con- 
text {see Ling. Surv., vol. 2, p. 93). 



